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A FOREWORD 

PRE-CONFESSIONAL,  CONFESSING,  AND  POST-CONFESSIONAL 


Jesus  has  been  around  for  some  time.  From  being  an  ob- 
scure labourer  in  the  small  village  of  Nazareth,  he  has 
risen  to  national  fame.  Indeed,  he  has  become  an  extreme 
ly  controversial  figure.  Claiming  divine  authority  for 
his  words  and  deeds,  he  speaks,  teaches  and  acts  with  un- 
inhibited freedom,  which  has  won  the  admiration  of  many, 
but  earned  the  chagrin  of  some.  He  goes  about  the  mis- 
sion of  healing,  forgiving  and  saving  as  if  that  alone 
matters.  Once  again  the  religio-political  hope  of  his 
own  people  is  kindled.  He  begins  to  command  their  in- 
tense attention.  He  appears  to  them  as  the  fulfilment 
of  God's  promise  for  their  political  future.  The  disci- 
ples who  follow  him  day  and  night  embody  that  national 
hope  of  an  oppressed  people.  How  long  can  Jesus  keep 
them  waiting?  When  should  he  reveal  his  true  identity 
to  them?  How  can  he  bring  them  to  confess  God  who 
suffers? 

Jesus  seizes  the  opportunity  on  the  way  to  Caesarea 
Philippi,  about  twenty  miles  north  of  Galilee.  Out  comes 
the  first  question  "Who  do  people  say  I am?"  It  is  an 
objective  question  for  which  an  objective  answer  is  ex- 
pected. Perhaps  Jesus  is  doing  a bit  of  information  gath 
ering  through  his  disciples.  They  must  have  heard  a lot 
of  gossip  about  his  person.  They  must  have  heard  endless 
debates  about  what  he  says  and  does.  They  must  have  been 
excited  by  plans  to  make  him  a national  leader  and  been 
worried  about  plots  to  undo  him.  This  is  the  time  for 
the  disciples  to  report  all  this  to  him  as  objectively 
as  they  can.  They  tell  him  that  people  regard  him  as 
one  of  the  prophets . 

Churches  and  Christians  in  all  times  are  engaged  by  Jesus 
in  such  objective  questioning  and  answering.  Jesus  asks 
them  who  people,  not  Christians  alone,  say  he  is.  If 
we  are  well  informed  Christians,  we  can  report  to  him  and 
say  that  Muslims  respect  him  as  a prophet,  Hindus  have  a 
place  for  him  as  an  avatar,  radical  socialists  accept  him 
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as  a social  reformer.  Even  those  in  counter-culture  praise 
hint  and  sing  about  him  as  a superstar!  And  most  Christians 
embrace  him  as  the  only  Saviour.  Jesus,  perhaps  we  say  to 
him  with  a sense  of  humour,  you  are  a man  of  all  seasons! 

"Who  do  people  say  I am?"  It  is  also  a historical  question 
Jesus  has  not  appeared  out  of  the  blue.  Behind  him  is  a 
long  history  of  Israel.  He  is  a product  of  a religion 
with  profound  traditions.  To  know  him  they  must  go  back 
to  their  history  and  their  traditions.  History  will  il- 
luminate his  person.  Traditions  will  shed  light  on  his 
teachings.  The  disciples  must  wrack  their  brains  to  iden- 
tify who  Jesus  is  from  their  historical  backgrounds.  Je- 
sus puts  them  a historical  question  which  demands  a histor- 
ical answer.  So  they  inform  him  that  some  say  he  is  Elijah 

For  Christians  and  churches,  this  is  a very  welcome  ques- 
tion. History  is  one  of  our  strong  points.  We  have  ac- 
cumulated so  much  history  in  the  course  of  two  thousand 
years.  No  matter  where  we  turn,  we  run  into  the  history 
that  testifies  to  the  person  and  work  of  Jesus  Christ. 

This  is  certainly  true  in  the  so-called  "normative"  peri- 
ods of  the  primitive  Church  and  the  early  church  fathers. 

It  is  no  less  true  in  the  centuries  which  followed.  The 
Nicean  Creed  is  recited  in  most  churches  and  confessions. 
The  Lutherans  can  always  appeal  to  the  Augsburg  Confession; 
the  Presbyterians  to  the  Westminster  Confession  of  Faith. 
Every  faithful  Catholic  is  expected  to  subscribe  to  the 
Creed  of  the  Council  of  Trent.  With  perhaps  a wry  smile, 
we  can  say  to  Jesus:  we  have  known  you  through  our  histor- 
ical creeds  and  confessions. 

"Who  do  people  say  I am?"  It  is  a theological  question 
which  needs  to  be  treated  theologically.  Let  us  not  be 
misled  by  the  simplicity  of  the  question.  Coming  from 
Jesus,  this  simple  question  contains  a profound  answer. 
Jesus  is  an  expert  at  formulating  profound  theological 
issues  in  startlingly  simple  ways.  "Render  to  Caeser 
the  things  that  are  Caesar's,  and  to  God  the  things  that 
are  God's"  (Mk  12:17;  Matt  22:21;  Lk  20:25),  is  one 
example.  "The  Sabbath  was  made  for  the  sake  of  man  and 
not  man  for  the  Sabbath"  (Mk  2:27),  is  another.  His  words 
and  actions  are  theological  through  and  through.  And  he 
knows  that  people  are  raising  theological  questions  about 
him.  Sure  enough,  the  disciples  tell  him  that  some  peo- 
ple take  him  for  John  the  Baptist,  that  stern  preacher 
of  God's  wrath  and  human  repentance. 

For  theological  questions  and  answers,  Christians  and 
churches  are  extremely  well  equipped.  Throughout  its 
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history,  the  Church  has  been  producing  schools  of  theo- 
logy and  systems  of  doctrine.  Theological  debates  are 
carried  on  in  seminaries,  theological  consultations, 
church  union  negotiations,  or  in  outright  controversies. 
Out  of  these  debates,  Jesus  emerges  as  either  innocent 
sufferer  or  mighty  king,  liberator  or  prisoner,  defender 
of  the  powerless  or  guardian  of  the  status  quo.  But  above 
all  he  is  theologically  defined  as  the  second  person  in 
the  blessed  Trinity.  Jesus,  we  say  to  him  perhaps  with 
an  apology,  you  are  a man  for  theologians  and  Christians 
of  all  shades  and  colours! 

The  objective,  historical  and  theological  Jesus!  This 
is  the  image  of  himself  that  Jesus  is  able  to  gain  from 
the  reports  of  his  disciples.  Perhaps  Jesus  expected 
just  such  a report  from  them.  The  questionoof  who  people 
say  he  is  may  test  the  objectivity  of  their  observance, 
their  historical  accuracy  and  their  theological  sensi- 
tivity. But  it  cannot  test  their  own  faith.  It  is  the 
Jesus  they  have  apprehended  second  hand,  third  hand,  and 
even  fourth  hand.  Their  answer  to  Jesus'  question  may 
be  the  confession  of  other  people  but  it  is  not  their  own 
confession.  Definitely  not.  As  far  as  they  themselves 
are  concerned,  their  answer  is  pre-confessional . 

Some  disciples  must  have  thought  that  this  was  the  end 
of  the  matter.  To  their  surprise,  Jesus  comes  at  them 
with  a second  question:  "Who  do  you  say  I am?"  Now, 
this  is  not  an  objective,  historical  and  theological 
question  that  can  be  handled  coolly.  Jesus  has  suddenly 
moved  from  the  objective  to  the  subjective,  from  the 
impersonal  to  the  personal , from  the  third  person  to  the 
first  person,  in  short,  from  the  people  out  there  in 
abstraction  to  you  here  in  the  immediate  presence  of  him, 
the  questioner.  A radical  shift  has  taken  place.  It  is 
no  longer  a theological  debate  or  historical  investigation 
that  is  called  for.  What  has  become  decisive  is  your 
commitment  to  him  who  questions  you,  your  attitude  to 
him  who  stands  before  you,  and  your  decision  for  him  who 
leads  you.  "Who  do  you  say  I am?"  This  direct,  point- 
blank  question  draws  you  into  a confessing  situation. 

Many  disciples  must  not  have  been  able  to  deal  with  the 
new  situation  thrust  upon  them.  They  are  taken  aback. 

They  do  not  know  what  to  say.  Historical  knowledge  of 
the  faith  of  their  fathers  does  not  seem  to  help  them. 
Their  theological  understanding  of  who  Jesus  might  be 
seems  useless  when  the  questioner  turns  to  them  so  blunt- 
ly. According  to  the  Synoptic  Gospels,  only  Peter  re- 
tains enough  presence  of  mind  to  reply  and  say:  "You 
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are  the  Messiah!"  (Mk  8:29;  par.  Matt  16:21;  Lk  9:21). 
Peter  must  have  done  this  in  great  agitation  and  excite- 
ment. That  is  why  his  confession  is  short  and  crisp  - 
no  lengthy  discourse,  no  footnotes,  no  commentaries! 

Some  of  the  statements  of  faith  which  you  will  read  in 
this  little  volume  are  of  this  nature.  They  say  what 
needs  to  be  said  in  certain  situations.  They  are  re- 
sponses to  the  direct  challenge  encountered  in  the  reli- 
gious-cultural and  socio-political  settings.  The  Chris- 
tians, Christian  communities  and  churches  which  have  pro- 
duced these  confessions  of  faith  have  no  time  for  leisure- 
ly discussions.  They  are  under  heavy  pressure  to  decide 
who  it  is  that  they  believe  in,  say  what  they  stand  for, 
and  plan  how  to  go  about  their  witness.  Christians  and 
churches  in  many  parts  of  the  world,  especially  in  the 
Second  and  Third  Worlds,  find  themselves  in  confessing 
situations  that  demand  their  confession  of  the  Christian 
faith.  The  more  urgent  human  situations  grow,  the  more 
confessing  Christians  become.  This  is  the  state  of 
affairs  in  many  churches  in  the  world  today.  Churches 
under  fire  are  the  churches  that  make  confessions  of  faith. 
Christians  under  the  shadow  of  the  cross  are  the  Christians 
who  are  prompted  to  make  a declaration  of  faith.  The  fact 
that  the  Christian  Church  today  is  producing  a harvest  of 
confessions  of  faith  indicates  that  the  world  is  in  trou- 
ble and  human  society  is  in  turmoil.  As  Christians  and 
churches  suffer  for  the  sake  of  testifying  to  their  faith 
in  Jesus  Christ,  they  reveal  the  saving  love  of  the  suf- 
fering God.  In  this  and  in  later  volumes,  you  will  see 
how  confessions  are  being  made  by  increasing  numbers  of 
Christians  and  churches  in  confessing  situations  created 
by  this  world  of  human  strife  and  socio-political  con- 
flict. In  these  confessions,  Christians  and  churches  grasp 
parts  of  the  truth  of  the  Gospel  in  an  authentic  and  cred- 
ible way. 

After  the  excitement  of  the  confessing  encounter  with 
Jesus  has  subsided,  we  find  Peter  in  a post-confessional 
situation.  His  "good"commonsense  returns  and  he  has  re- 
gained his  cool.  Once  again  in  his  debating  mood,  he 
wants  to  grind  his  theological  axe  with  Jesus.  When  Jesus 
explains  his  messiahship  in  terms  of  suffering  and  not  in 
terms  of  victory,  "Peter  took  him  by  the  arm  and  began  to 
rebuke  him"  (Mk  8:32;  par.  Matt. 16: 9).  His  understanding 
of  messiahship  is  miles  apart  from  Jesus'  understanding 
of  it.  As  a result,  he  has  drawn  the  most  stern  rebuke 
Jesus  has  ever  given  to  one  of  his  own  disciples. 
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How  has  Peter  gone  wrong  here  in  his  post-confessional 
state?  What  blunder  has  he  committed?  In  his  rebuke, 
Jesus  says  it  all:  "You  think  as  human  beings  think,  not 
as  God  thinks"  (Mk  8:33).  God  thinks  in  terms  of  self- 
humiliation;  human  beings  think  in  terms  of  self-aggran- 
dizement. God  thinks  small;  human  beings  think  big.  God 
relates  himself  to  suffering;  human  beings  relate  them- 
selves to  glory.  God  is  concerned  about  the  salvation 
of  the  whole  humanity;  human  beings  are  concerned  about 
their  national  salvation. 

This  is  how  Peter,  in  Jesus'  view,  has  gone  wrong.  This 
is  also  how  many  of  us  Christians  and  churches  have  gone 
wrong.  Will  it  be  too  much  to  say  that  in  many  of  our 
efforts  towards  Christian  unity,  in  most  of  our  debates 
on  the  unity  of  the  churches,  we  think  more  as  human  be- 
ings do  than  as  God  does?  The  problems  and  issues  of 
unity  tackled  over  the  years  are  legion.  They  range 
from  the  mystery  of  the  sacrament  of  the  Lord's  Supper 
to  the  method  of  baptism  by  immersion  or  sprinkling. 

It  is  the  identity  of  our  own  confession  that  is  at 
stake.  It  is  our  faithfulness  to  the  traditions  of  our 
own  church  that  counts.  It  is  the  way  in  which  each 
of  us  has  grasped  the  truth  of  God  that  is  important. 

So  theological  and  ecclesiological  discussions  go  on 
and  on  with  no  end  in  sight.  We  deserve  a rebuke  no  less 
stern  than  the  one  Jesus  gave  to  Peter. 

On  the  whole,  ecumenical  discussion  on  unity  has  been  of 
pre-confessional  and  post-confessional  nature.  In  the 
course  of  the  years  we  have  done  a large  amount  of  histor- 
ical studies  on  the  Church  and  its  faith.  We  have  produ- 
ced piles  of  papers  and  documents , scouting  about  every 
imaginable  ecclesiological  and  theological  pitfall  that 
might  shortchange  what  we  hold  dear  and  indispensible  to 
us.  We  bear  the  burden  of  history  willingly.  With  un- 
mitigated energy,  we  have  enjoyed  one  theological  debate 
after  another.  We  have  debated  about  our  faith  as  an 
objective  and  impersonal  entity.  We  have  discussed  the 
Church,  the  body  of  Christ,  as  a historical  and  theo- 
logical subject.  We  Christians  and  theologians  today 
have  striven  to  answer  Jesus'  first  question,  "Who  do 
people  say  I am?",  in  a scientific  way.  We  have  also 
contrived  to  stop  short  at  making  self-sacrifice  for  the 
sake  of  the  unity  of  Christ's  body.  All  the  time  we 
have  been  doing  this,  we  seem  to  have  forgotten  that  it 
is  only  a passionate  and  direct  confession  of  Jesus  as 
Lord  that  will  enable  us  to  manifest  true  unity  in  this 
divided  world. 
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This  seems  to  suggest  that  we  may  have  to  change  from  the 
pre-confessional  and  post-confessional  approach  to  the 
confessing  approach  in  the  search  for  unity.  As  we  have 
already  noted,  Christians  and  churches  in  many  parts  of 
the  world  today  are  compelled  to  testify  to  their  faith 
in  the  face  of  adverse  socio-political  forces  at  work  in 
their  society.  Their  knowledge  of  the  history  of  Chris- 
tianity will  certainly  help  them.  Their  sensitivity  to 
theological  issues  related  to  the  faith  and  the  Church  is, 
of  course,  not  to  be  set  aside.  But  what  the  world  wants 
to  hear  from  us,  particularly  from  those  of  us  in  the 
Third  World,  is  not  an  answer  to  "who  do  people  say  Jesus 
is?",  but  a confession:  "Who  do  you  say  Jesus  is?"  Many 
Christians  go  to  jail  for  trying  to  answer  this  second 
question.  Some  theologians  find  new  ways  to  approach 
people  and  cultures  outside  Judaeo-Christian  traditions 
when  they  begin  to  have  a closer  look  at  this  first- 
person  Jesus-question . 

Christians  and  churches  may  find  a different  approach  to 
unity  by  putting  confessing  situations  before  pre-confes- 
sional  and  post-confessional  situations.  In  a confessing 
situation,  God's  presence  is  not  a matter  of  debate,  but 
a source  of  strength.  There  God  comes  to  Christians  in 
a disclosure  that  needs  no  theological  approval.  God 
authenticates  himself  through  a confession  that  Christians 
make  in  response  to  his  saving  love  in  the  world.  In 
Matthew's  account,  Jesus  responded  to  Peter's  confession 
saying:  "Simon  son  of  Jonah,  you  are  favoured  indeed!  You 
did  not  learn  that  from  mortal  man;  it  was  revealed  to  you 
by  my  heavenly  Father."  (Matt  16:17).  In  a truly  con- 
fessing situation  God  is  intensely  active.  To  know  him 
and  to  experience  him,  where  else  may  we  go  first  other 
than  confessing  situations?  And  since  God  himself  is 
there,  is  it  not  the  logical  place  where  Christians  and 
churches  may  regain  their  unity? 

At  its  meeting  in  Bangalore,  India,  in  1978,  the  Faith 
and  Order  Commission  of  the  World  Council  of  Churches 
stressed  "visible  unity  in  one  faith"  and  made  a first 
attempt  to  offer  a "common  confession  of  faith"  (cf. 
page  of  this  volume).  What  emerged,  however,  was  not 
a confessing  but  a pre-confessional  and  post-confessional 
situation.  As  the  minutes  of  the  Commission  tell  us: 

"The  attempt  brought  into  sharp  focus  the  problems  which 
need  to  be  examined  in  the  coming  years,  e.g.  the  role 
of  Tradition  and,  more  particularly,  the  ancient  creeds 
in  the  Church,  the  relationship  between  the  common  con- 
fession and  the  doctrinal  controversies  which  arose  in 
the  history  of  the  Church  ..."  (Commission  on  Faith 
and  Order,  Minutes,  Bangalore  1978,  p.  40). 
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This  calls  for  the  following  remark:  To  work  towards 
visible  unity  in  one  apostolic  faith,  the  Faith  and 
Order  Commission  must  seriously  re-examine  and  re-evalu 
ate  the  pre-confessional  and  post-confessional  approach 
which,  for  more  than  fifty  years,  it  has  been  applying 
to  efforts  towards  the  unity  of  the  churches.  Would  it 
be  too  ambitious  to  hope  that  the  statements  and  expres 
sions  of  faith  made  in  confessing  situations  collected 
in  this  and  succeeding  volumes  may  help  redirect  the 
ecumenical  search  for  unity  to  its  "logical"  and  thus 
"primary"  place,  that  is,  confessions  that  Christians 
today  are  making  in  various  parts  of  the  world  at  the 
risk  of  their  safety  and  their  lives? 


C.So  Song 
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THE  CONFESSION  OF  ALEXANDRIA 


General  Committee,  All  Africa  Conference  of  Churches 


From  the  18th  to  the  26th  February , 1976 , African 
Christians  met  in  Alexandria , Egypt,  for  the  General 
Committee  of  the  All  Africa  Conference  of  Churches. 
They  discussed , among  other  things,  their  under- 
standing of  Christian  faith  and  hope  within  the 
context  of  struggle  for  human  society  in  Africa 
today . The  Aleocandria  Confession  was  the  outcome 
of  their  discussion,  expressing  their  search  for 
authenticity  and  unity  in  the  full  liberation  of 
all  people  in  Africa  and  of  their  societies . 


We  African  Christians  gathered  from  all  parts  of  the 
continent  in  the  General  Committee  of  the  All  Africa 
Conference  of  Churches,  praise  God  for  having  brought 
us  together  in  Alexandria,  the  holy  city  in  which 
tradition  places  the  martyrdom  of  St.  Mark,  the  Evan- 
gelist. 


Therefore,  God  calls  us  to  repentance, 

He  grants  us  forgiveness, 

He  leads  us  to  confess  our  faith  with  joy, 
in  the  great  fellowship  of  the  Saints 
throughout  the  ages . 

The  Christian  Community  in  Africa  gives  praise  to  God 
for  His  revelation  through  Jesus  Christ,  His  Son  and 
His  constant  presence  among  His  people  through  the 
Holy  Spirit. 

As  members  of  Christ's  Church  in  Africa  today,  we  have 
become  conscious  of  the  fact  that  we  are  inheritors  of 
a rich  tradition. 

Our  current  concern  with  issues  related  to: 

- economic  justice, 

- the  total  liberation  of  men  and  women  from 

every  form  of  oppression  and  exploitation,  and, 

- peace  in  Africa, 
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as  well  as  our  contemporary  search  for  authentic  respon- 
ses to  Christ  as  Lord  over  the  whole  of  our  lives  have 
led  us  to  a deeper  understanding  of  the  heritage  deliver- 
ed to  us  by  the  Fathers  of  the  Early  Church  in  North 
Africa. 

Our  commitment  to  the  struggle  for  human  liberation  is 
one  of  the  ways  we  confess  our  faith  in  an  Incarnate  God, 
who  loved  us  so  much  that  He  came  among  us  in  our  own 
human  form,  suffered,  was  crucified  for  our  redemption  and 
was  raised  for  our  justification.  Such  undeserved  grace 
evokes  a response  of  love  and  joy  that  we  are  seeking  to 
express  and  to  share  in  language,  modes  of  spirituality, 
liturgical  forms,  patterns  of  mission  and  structures 
of  organisation  that  belong  uniquely  to  our  own  cultural 
context . 

This  is  what  the  Fathers  of  the  Early  Church  in  North 
Africa  did  with  the  Gospel  brought  to  them  by  St.  Mark. 

As  a result  they  were  able  to  develop  a Christianity 
that  was  orthodox  and  catholic  both  in  its  outreach  and 
in  its  cultural  authenticity  - and  a Church  which  through- 
out the  ages  has  endured  persecution  and  martyrdom,  and 
still  survives,  with  renewed  strength,  until  our  day. 

It  is  this  heritage  which  inspires  us  to  confess  that  it 
is  the  same  Incarnate  Christ  who  is  calling  us  to  respond 
to  Him  in  terms  that  are  authentic,  faithful  and  relevant 
to  the  men  and  women  in  Africa  today.  His  call  is  our 
present  and  our  future. 

As  this  future  breaks  into  the  present,  Christians  in 
Africa  have  every  reason  to  be  joyful.  Through  the  con- 
tinuing work  of  Christ,  God  is  charting  His  Highway  of 
Freedom  (Isaiah  40:3-5)  from  Alexandria  to  the  Cape  of 
Good  Hope.  By  witnessing  to  the  victorious  power  of  the 
Cross  (Romans  8)  we,  Christians  in  Africa,  are  encouraged 
to  be  co-workers  with  all  those  who  are  called  by  God  to 
participate  in  His  work. 

The  Storms  of  History  have  sometimes  led  us  astray.  We 
have  been  too  willing  to  rush  off  this  Highway  into 
dead-end  paths.  We  have  not  always  kept  close  round 
Christ.  We  have  spoken  against  evil  when  it  was  con- 
venient. We  have  often  avoided  suffering  for  the  sake 
of  others,  thus  refusing  to  follow  His  example  (I  Peter 
2:21).  We  have  preferred  religiosity  to  listening  to 
what  the  Holy  Spirit  might  be  whispering  to  us.  We  have 
struggled  against  colonialism  and  many  other  evils,  and 
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yet  have  built  up  again  those  things  which  we  had  torn 
down  (Gal.  2:18).  We  confess  that  we  have  often  been  too 
paternalistic  toward  others.  We  have  often  condoned  ex- 
ploitation and  oppression  by  foreigners.  When  we  have 
condemned  these  evils  we  have  condoned  the  same  things 
by  our  people.  We  have  turned  a blind  eye  to  the  struc- 
tures of  injustice  in  our  societies,  concentrating  on 
the  survival  of  our  churches  as  institutions.  We  have 
been  a stumbling  block  for  too  many.  For  these  and  many 
other  sins,  we  are  sorry  and  ask  God  to  forgive  us. 

A full  understanding  of  this  forgiveness  leaves  us  no 
choice  but  to  continue  the  struggle  for  the  full  libera- 
tion of  all  men  and  women,  and  of  their  societies. 

We  accept  that  political  liberation  in  Africa,  and  the 
Middle  East,  is  part  of  this  liberation.  But  the  en- 
slaving forces  and  the  abuse  of  human  rights  in  indepen- 
dent Africa  point  to  the  need  for  a more  comprehensive 
understanding  of  Liberation.  Liberation  is  therefore  a 
CONTINUING  STRUGGLE  (Lusaka  '74). 

Now  to  Him  who  is  able  to  do  immeasurably  more 
than  all  we  can  ask  or  conceive,  by  the  power 
which  is  at  work  among  us , to  Him  be  glory  in 
the  Church  and  in  Christ  Jesus  from  generation 
to  generation  evermore ! 


Ephesians  3:20-21 
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PROFESSION  OF  FAITH 


Kimbanguist  Church 

The  Church  of  Jesus  Christ  on  Earth  (Kimbanguist  Church) 
grew  out  of  the  life  and  brief  ministry  of  Simon  Kim - 
bangu  (1889  - 1951) , in  what  was  formerly  the  Belgian 
Congo  in  Africa.  Simon  Kimbangu  began  his  ministry 
of  preaching  and  healing  in  April  1921,  and  quickly 
acquired  a large  following.  Barely  five  months  later 
he  was  arrested  by  the  government  and  died  in  prison 
30  years  later  in  1951.  Kimbanguism  became  an  under- 
ground movement  and  it  was  not  until  1959  that  the 
church  was  recognized  by  the  colonial  government. 

Today  the  Kimbanguist  Church  counts  about  four 
million  members  in  and  around  Zaire.  In  August  1969 
the  church  was  admitted  into  the  membership  of  the 
World  Council  of  Churches.  The  following  " Profession 
of  Faith"  is  taken  from  "The  Essence  of  Kimbanguist 
Theology" , a statement  of  the  church's  doctrines, 
beliefs  and  practices  written  by  Joseph  Diangienda, 
its  spiritual  leader. 


We  believe  in  God  one  and  triune.  Father,  Son  and  Holy 
Spirit,  source  of  all  life,  creator  of  the  universe  and  of 
all  that  is,  visible  and  invisible.  We  proclaim  that 
Jesus  Christ  alone  is  saviour  and  redeemer  of  mankind. 
Messiah  and  only  Son  of  God,  He  was  made  man  by  him.  Hav- 
ing come  down  from  heaven  for  our  salvation.  He  was  put  to 
death  on  the  cross  for  us,  and  buried;  He  rose  from  the 
dead  on  the  third  day,  in  fulfilment  of  the  prophecies. 

He  ascended  into  heaven,  is  seated  at  the  right  hand  of 
the  Father  and  reigns  to  all  eternity  in  the  heavenly 
kingdom.  He  will  return  in  glory  to  judge  the  living  and 
the  dead.  We  believe  in  the  Holy  Spirit  who  reigns  with 
God  and  Christ  and  gives  life.  He  proceeds  from  the  Fa- 
ther and  has  spoken  by  the  prophets . He  remains  with  us 
for  all  eternity.  We  believe  in  one  single  Church,  uni- 
versal and  apostolic.  We  confess  one  baptism  for  the 
forgiveness  of  sins.  We  await  the  resurrection  of  the  dead 
and  eternal  life  in  Jesus  Christ.  Amen. 
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THE  FAITH  OF  THE  CHURCH 


The  Church  of  South  India  has  been  in  dialogue 
with  the  Lutheran  Churches  for  the  formation  of 
"The  Church  of  Christ  in  South  India" . To  provide 
the  basis  for  discussion , an  Inter-Church  Commission , 
representing  the  Andhra  Evangelical  Lutheran  Church , 
the  Arcot  Lutheran  Churchy  the  South  Andhra  Lutheran 
Churchy  the  India  Evangelical  Lutheran  Churchy  the 
Tamil  Evangelical  Lutheran  Churchy  and  the  Church 
of  South  India , drafted  a "Proposed  Constitution 
for  the  Church  of  Christ  in  South  India" , which 
was  published  in  1970  for  the  Inter-Church  Com- 
mission by  the  Christian  Literature  Society  in 
Madras.  The  following  "The  Faith  of  the  Church" 
is  taken  from  this  Proposed  Constitution. 


The  Scriptures 

This  Church  receives  and  holds  the  canonical  Scriptures 
of  the  Old  and  New  Testaments  as  the  inspired  record  and 
testimony  of  God's  revelation  of  himself  to  mankind, 
through  which  he  speaks  his  word  to  us . The  centre  of 
the  witness  of  Scripture  is  the  incarnate  Word,  Jesus 
Christ.  He  speaks  to  us  in  them  and  gives  us  his  Spirit 
by  whose  illumination  we  receive  them  as  the  Word  of  God 

This  Church  holds  and  confesses  that  the  Scriptures  con- 
tain all  things  necessary  to  salvation  and  are  the  su- 
preme and  decisive  standard  of  faith  to  which  all  teach- 
ing in  the  Church  and  all  creeds  and  confessions  are 
subordinate.  It  acknowledges  that  it  must  always  be 
ready  to  correct  and  reform  its  life  as  the  Holy  Spirit 
continues  to  interpret  the  Scriptures  to  the  Church. 
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Creeds  and  Confessions 


This  Church  accepts  and  acknowledges  the  Apostles'  Creed 
and  the  Nicene  Creed  as  a true  response  and  witness  to 
the  Word  of  God  and  as  safeguards  to  the  faith  of  the 
Church. 

It  recognizes  the  Athanasian  Creed  as  giving  a true  ex- 
position of  the  Trinitarian  faith. 

It  recognizes  the  confessions  of  the  Reformation  as 
valuable  for  interpreting  the  teaching  of  Scriptures 
on  the  salvation  of  man,  especially  on  his  being  justi- 
fied in  Christ  by  grace  through  faith  alone. 

It  also  acknowledges  its  responsibility  to  confess  its 
faith  in  the  context  in  which  God  places  it  and  under 
the  guidance  of  the  Holy  Spirit,  always  conscious  of  the 
fact  that  all  creeds  and  confessions  are  subordinate  to 
the  authority  of  the  Scriptures. 

Faith  in  God 


We  believe  in  God  the  Father  through  Jesus  Christ.  God 
has  revealed  himself  to  us  fully  and  finally  in  Jesus 
Christ  as  one,  holy,  loving  and  almighty  Father.  Never- 
theless he  has  not  left  himself  without  witness  to  all  men, 
for  he  has  been  and  is  ceaselessly  at  work  in  creation, 
history,  culture,  religion,  and  in  the  conscience  of 
men.  Through  Christ  we  are  enabled  to  recognize  the 
work  of  God . 

We  call  him  "Father"  because  in  Christ  he  has  revealed 
himself  to  us  as  Father.  We  believe  that  we  are  God's 
children  through  faith  in  Christ  the  Son  of  God.  We 
declare  that  God  is  love,  and  that  love  was  manifested 
by  the  Father  in  sending  his  Son  and  is  declared  to  us 
in  the  Gospel  of  Christ  crucified. 

This  God  in  whom  we  believe  is  the  one  Almighty  Creator 
and  Sustainer  of  all  things.  He  is  the  same  God  as  he 
who  called  Israel  out  of  Egypt,  who  revealed  himself  to 
them  in  acts  of  deliverance  and  who  spoke  to  them  through 
their  prophets.  God  has  revealed  himself  finally  and 
fully  to  us  in  Christ. 

God  who  has  created  all  things  through  Christ,  has  acted 
in  Christ  to  redeem  the  fallen  creation  from  the  bondage 
of  sin,  corruption,  and  death.  By  his  work  in  Christ 
he  has  made  his  Church  to  be  the  first  fruit  of  a new 
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creation  which  waits  with  longing  for  the  glorious  li- 
berty  of  the  children  of  God. 

We  believe  in  Jesus  Christ  our  Saviour  as  Lord  and  God. 

Our  knowledge  of  God  in  Jesus  Christ  is  not  a message 
about  God  by  someone  other  than  God:  we  believe  that  God 
himself,  the  eternal  Son  of  the  Father,  became  man  in 
Jesus  Christ  to  deliver  mankind  from  the  power  of  Satan, 
and  to  bring  him  under  his  own  kingly  rule.  He  who 
knows  Christ  knows  the  Father.  Christ  has  accomplished 
for  us  what  God  alone  can  do.  He  has  accomplished  it 
by  becoming  true  man  for  us,  tempted  in  all  points  as 
we  are.  He  has  redeemed  us  from  sin  by  his  atoning 
death  and  resurrection.  He  ever  lives  with  us  and  in 
us,  and  our  life  is  in  him.  In  him  alone  we  are  justi- 
fied by  grace  through  faith.  In  him,  who  has  overcome 
all  things  that  separate  man  from  God  and  man  from  man, 
we  are  reconciled  to  God  and  to  one  another  and  belong 
together  as  members  of  one  Body. 

We  believe  that  he  is  the  eternal  Word  of  God,  who  gives 
life  and  light  to  men,  and  we  have  known  this  life  and 
light  in  our  experience.  Therefore  we  are  called  to  pro- 
claim him  as  the  Saviour  of  the  world,  and  to  announce  to 
every  one  that  he  shall  come  to  judge  the  living  and  the 
dead . 

We  believe  in  God  the  Holy  Spirit  as  the  Lord,  the  Giver 
of  Life.  The  Spirit  of  God,  who  spoke  and  acted  in  the 
prophets  and  saints  of  the  Old  Testament,  was  given  in  the 
fullness  of  power  to  the  first  disciples  after  the  com- 
pletion of  Christ's  earthly  ministry.  He  is  the  "Para- 
clete" whom  Christ  promised,  the  Spirit  of  the  Father 
and  of  the  Son.  His  indwelling  is  none  other  than  the 
presence  of  God  himself. 

The  same  Holy  Spirit  sends  Christ's  disciples  out  into 
the  world  to  bear  witness  to  him,  convicts  the  world  of 
sin,  and  empowers  the  Church  to  be  the  instrument  of 
forgiveness.  The  Spirit  goes  before  the  Church  in  its 
mission,  giving  to  men,  who  are  by  nature  enemies  of  God 
and  blind  to  his  truth,  the  gift  of  faith  in  Jesus  Christ, 
bringing  them  to  repentance  and  shedding  abroad  in  their 
hearts  the  love  of  God.  Through  his  Word  and  Sacraments 
he  calls,  gathers,  enlightens,  and  sanctifies  the  whole 
Christian  Church  on  earth,  preserves  us  in  one  true 
faith,  unites  us  in  his  fellowship,  interprets  Christ  to 
us  and  gives  us  the  assurance  that  we  are  the  children 
of  God  and  heirs  of  his  kingdom.  The  Holy  Spirit  is 
thus  the  foretaste  and  the  guarantee  of  God's  new  cre- 
ation. 
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We  believe  in  the  Triune  God.  We  know  God  by  revelation 
and  the  experience  of  Christian  faith  as  the  Triune  God. 
We  bow  before  this  mystery  and  worship  one  God,  eternally 
Father,  Son,  and  Holy  Spirit,  living  and  reigning  in 
perfect  unity. 

The  Church 


The  Church  is  the  people  chosen  and  called  by  God  to 
belong  to  him  through  faith  and  baptism,  to  confess  Jesus 
Christ  as  Lord  and  Saviour  and  to  make  disciples  of  all 
nations.  They  have  been  united  with  Christ  the  risen 
and  ascended  Lord  and  continue  their  fellowship  with  him 
and  with  one  another  through  the  Word  of  God,  the  Lord's 
Supper  and  the  common  life  of  prayer,  mutual  love,  and 
service.  The  Church's  life  is  sustained  by  the  continued 
presence  of  the  risen  Lord  through  the  Holy  Spirit. 

The  Church  as  the  Body  of  Christ  has  a God-given  unity 
because  there  is  one  Lord,  one  faith,  one  baptism,  and 
one  hope  of  our  calling;  and  since  it  is  called  to  mani- 
fest this  unity  to  the  world  and  in  order  to  manifest 
this  unity  to  the  world,  it  is  necessary  to  agree  about 
the  true  preaching  of  the  Word  of  God,  the  right  admin- 
istration of  the  Sacraments  and  an  accepted  ordering  of 
the  essentials  of  the  common  life  of  the  Church  in  love. 
However,  it  is  not  necessary  that  traditions,  rites, 
ceremonies,  and  the  details  of  Church  order  and  organi- 
zation should  be  everywhere  alike. 

The  Church  is  holy  because  it  belongs  to  God  who  is 
holy  and  who  has  granted  to  its  members  forgiveness  of 
sins  and  the  Holy  Spirit,  and  has  chosen  them  for  fellow- 
ship with  himself.  They  are,  therefore,  all  called  to 
holiness  of  life. 

The  Church  is  catholic  because  it  is  called  to  be  the 
place  in  which  all  men  of  every  kind  are  to  find  their 
true  home  both  as  the  first  fruit  of  the  new  creation 
in  which  all  things  are  to  be  summed  up  in  Christ,  and 
as  the  body  which  teaches  the  fullness  of  God's  truth. 

The  Church  is  apostolic  because  it  is  called  to  con- 
tinue the  mission  of  Christ  committed  to  the  apostles 
and  is  entrusted  with  the  same  Gospel  which  they  pro- 
claimed . 

We  confess  that  the  Church  which  is  called  by  God  to  be 
one,  holy,  catholic,  and  apostolic,  is  at  the  same  time 
sinful  and  disobedient,  contradicting  in  its  life  the 
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calling  of  God.  But  he  who  called  us  is  faithful  and 
we  believe  that  he  who  has  begun  a good  work  in  us  con- 
tinues it  through  the  Holy  Spirit  and  will  bring  it  to 
completion  at  the  day  of  Jesus  Christ. 

The  Ministry 


The  whole  Church  is  called  and  commissioned  by  God  through 
Christ  to  fulfil  his  ministry  in  the  world.  Jesus  Christ 
himself  is  our  great  High  Priest,  and  the  Church,  his 
body,  is  to  continue  his  ministry  and  all  who  are  bap- 
tised are  called  to  a "royal  priesthood".  He  is  the 
Good  Shepherd  and  all  members  of  his  Church  are  called 
to  seek  the  lost  and  to  lead  them  into  the  way  of  sal- 
vation. He  is  the  son  of  man  who  came  to  serve,  and  the 
whole  Church  is  called  to  serve  the  world  for  his  sake. 

Within  this  ministry  of  the  whole  people  of  God,  from 
the  beginning  Christ  has  given  to  his  Church  the  ministry 
in  the  special  sense  of  persons  set  apart  to  preach  the 
Gospel  and  to  administer  the  Sacraments.  They  are  called 
upon  to  proclaim  God's  word  to  all  men,  to  declare  his 
forgiveness  to  penitent  sinners,  to  gather  together  and 
shepherd  his  flock,  and  to  feed  them  with  the  bread  of 
life. 

In  this  special  ministry  those  who  have  been  duly  called 
are  set  apart  by  the  rite  of  ordination  for  a variety 
of  functions . In  ordination  God  through  his  Church 
commissions,  authorizes,  and  empowers  for  the  specific 
ministry  to  which  they  are  called  the  persons  whom  the 
Church  believes  he  has  chosen.  This  commission  is  given 
that,  in  accordance  with  the  mind  of  Christ,  the  minis- 
ter may  give  himself  in  humble  service.  All  ministers, 
whatever  their  particular  function,  are  ordained  to  the 
one  ministry  of  reconciliation  to  God  through  Jesus 
Christ. 

The  authorisation  of  this  special  ministry  lies  in  this 
ordination  and  not  in  a person's  worthiness.  Normally 
this  authorisation  is  transmitted  by  those  who  have  al- 
ready received  authority  in  the  Church.  But  there  are 
times  when  the  regular  transmission  of  authority  becomes 
impossible  if  the  faithful  preaching  of  the  Gospel  is 
to  continue.  Therefore,  the  presence  or  absence  of  an 
unbroken  transmission  of  ministerial  authority  cannot 
of  itself  determine  the  relation  of  churches  to  one  an- 
other . 
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The  Sacraments 


This  Church  believes  and  confesses  that  the  Sacraments 
of  Baptism  and  the  Lord's  Supper  were  ordained  by  Christ 
as  visible  means  of  grace  through  which  we  are  incorpora- 
ted into  and  built  up  in  the  fellowship  of  the  Body  of 
Christ.  In  them  the  Word  of  God  is  operative  through 
the  material  elements  and  outward  actions,  through  which 
God  bestows  his  grace  in  Christ  unto  forgiveness  of  sins 
and  a life  of  fellowship  with  him. 

In  the  Sacrament  of  Baptism  God  adopts  us  as  his  children, 
granting  us  through  faith  the  benefits  of  Christ's  re- 
demptive work  and  newness  of  life.  Since  Baptism  is  first 
and  foremost  an  act  of  God,  the  Church  holds  that  in- 
fants also  should  be  baptized,  and  thus  brought  within 
God's  covenant  of  grace.  It  is  the  responsibility  of 
the  Church,  and  especially  of  Christian  parents,  to  en- 
sure that  those  baptized  as  infants  are  given  the  neces- 
sary nurture,  and  the  opportunity  to  grow  up  into  the 
fullness  of  the  faith  and  to  make  their  own  public  pro- 
fession of  faith  and  obedience.  However,  since  baptism 
does  not  depend  primarily  on  our  faith  or  our  response, 
but  on  the  promises  and  faithfulness  of  God,  the  Church 
confesses  one  baptism  which  is  not  to  be  repeated. 

In  the  Sacrament  of  the  Lord's  Supper,  Christ,  who  is 
really  present,  gives  us  his  Body  and  his  Blood  to  eat 
and  drink  in  the  bread  and  wine  according  to  his  Words 
at  the  Last  Supper,  "This  is  my  body  ...  This  is  my 
blood  ...  Do  this  in  remembrance  of  me."  The  manner 
of  Christ's  presence  is  a mystery  which  our  minds  can- 
not comprehend,  but  which  we  joyfully  confess  and  in 
which  we  glory.  The  cup  of  blessing  which  we  bless  is 
a participation  in  the  blood  of  Christ.  The  bread  which 
we  break  is  a participation  in  the  body  of  Christ.  In 
this  sacrament  we  commemorate  with  thanksgiving  and  pro- 
claim the  once-for-all  events  of  his  sacrificial  death 
and  resurrection  by  which  he  redeemed  the  world,  we  know 
and  confess  the  presence  of  the  Risen  Lord  with  us, 
and  we  look  forward  in  hope  to  his  coming  again  in  glory. 
While  all  who  participate  in  the  Sacrament  receive  the 
body  and  blood  of  Christ,  to  those  who  receive  this 
gift  of  himself  in  repentance  and  faith  he  grants  for- 
giveness of  sins,  life,  salvation,  and  the  power  to  be 
his  witnesses  to  the  world,  and  calls  upon  them  to  pledge 
themselves  to  renewed  life  of  holiness  and  fellowship 
with  one  another.  But  those  who  participate  without  re- 
pentance and  faith  receive  the  Sacrament  to  their  own 
judgment.  In  the  Lord's  Supper  Christ  is  present  both 
as  Redeemer  and  as  Judge . 
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The  Church's  Hope 

Because  God  who  created  all  things  in  Christ  has  promi- 
sed through  his  prophets  and  apostles  that  he  will  bring 
all  things  to  their  consummation  in  Christ;  because  he 
has  given  us  the  first  fruit  of  this  consummation  in 
the  resurrection  of  Jesus  from  the  dead;  and  because  he 
has  given  us  his  Holy  Spirit  as  the  guarantee  of  our  in- 
heritance; therefore  we  look  forward  with  a hope  which 
is  both  eager  and  patient.  We  wait  for  and  pray  for 
the  coming  again  in  glory  of  our  Lord  Jesus  Christ  to 
reign  with  his  people  over  all  things.  We  do  not  know 
the  time  of  his  coming,  but  we  know  that  his  coming  is 
sure.  Thus  we  hope  and  believe  both  that  he  will  over- 
come our  own  death  and  give  to  us  a life  of  perfect 
fellowship  with  him  and  with  all  his  people,  and  that 
he  will  consummate  his  whole  work  of  creation. 

Having  this  hope  for  all  men  and  for  all  things,  we 
nevertheless  confess  that  Christ's  coming  to  this  world 
will  be  the  coming  of  its  Judge.  We  may  reject  the  gift 
of  fellowship  with  Christ  and  go  into  the  darkness  of 
eternal  death.  The  way  into  eternal  life  is  narrow. 

Much  of  the  achievement  of  men  and  nations  will  prove 
to  be  stubble  which  will  be  burned  up  so  that  the  gold 
and  precious  stones  may  remain.  Even  now  his  judgments 
are  at  work  in  history;  he  puts  down  the  mighty  and 
raises  the  meek. 

Because  God  is  both  Judge  and  Saviour,  we  know  that  the 
form  of  this  world  is  passing  away  and  that  God  is  going 
to  transform  all  things.  Therefore  we  do  not  accept 
this  world  as  it  is,  but  we  are  set  free  from  it  in  or- 
der to  be  servants  and  witnesses  of  God's  purpose  to 
transform  it.  This  service  is  a service  of  love  and 
compassion  through  which  Christ's  love  flows  out  into 
the  world.  It  is  concerned  both  to  help  the  individual 
and  to  transform  the  structures  by  which  the  dignity 
of  the  human  person  is  to  be  safeguarded.  It  is  like- 
wise a service  of  hppe , because  we  believe  that  God  who 
raised  up  Jesus  from  the  dead  can  raise  up  all  that  we 
do  for  his  sake  for  truth,  freedom,  justice,  and  peace 
in  this  world  to  have  a place  in  his  eternal  kingdom. 
Therefore  we  are  assured  that  our  labour  in  the  Lord  is 
not  in  vain. 
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CONFESSION  OF  FAITH 


Korean  Student  Christian  Federation 

At  the  height  of  the  struggle  for  human  rights 
and  democracy  in  South  Korea , various  Christian 
groups  have  taken  part  in  the  struggle  at  great 
cost  to  personal  freedom  of  their  members.  Many 
fine  witnesses  have  been  made.  Among  these  Chris- 
tian groups  was  the  Korean  Student  Christian  Feder- 
ation which  was  virtually  destroyed  by  government 
repression , but  on  October  ll,  1974 3 at  its 
General  Assembly , it  reconstituted  itself , and  on 
this  occasion  issued  a " confession  of  faith" . 


We  gather  together  here  upon  the  call  of  God  who  is  the 
Lord  of  history  and  life.  We  respond  to  the  Lord  who 
calls  us  as  guardians  of  truth  to  participate  in  the 
re-creation  of  history  and  in  the  restoration  of  human- 
ity. He  lives  with  us  even  this  day.  We  firmly  believe 
that  the  actions  of  our  brethren  and  our  teachers  were 
according  to  the  will  of  the  Lord  in  their  struggle  to 
advance  the  work  of  reconciliation  of  Jesus  Christ,  who 
has  liberated  humanity  from  evil,  and  were  a witness  to 
the  present  reality  of  Jesus  Christ  in  the  academic  com- 
munity. They  clarified  their  historical  consciousness 
and  resolved  their  self-determination  in  their  faith  and 
academic  activities  in  order  to  fulfill  the  duty  of 
Christians,  and  they  made  an  alliance  with  all  good  for- 
ces to  fight  for  evangelical  justice  on  the  level  of 
politics,  economics,  and  society. 

We  cannot  abandon  our  duties  under  any  circumstances,  in 
any  situation.  We  have  no  doubt  that  those  students  who 
have  been  sacrificed  because  of  their  faith  and  belief  in 
following  the  will  of  Christ  are  together  with  the  poor, 
the  oppressed,  and  the  suffering.  The  symbol  that  guides 
our  struggle  is  the  Cross.  The  process  of  our  struggle  is 
the  way  of  suffering  and  we  again  rediscover  the  fact  that 
this  was  the  road  that  Jesus  followed.  Therefore,  we  are 
bound  to  resist  and  protest  against  evil  and  injustice  in 
response  to  our  conscience  of  faith  and  will  of  God  in  all 
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political  situations.  Our  Korean  Student  Christian  Fed- 
eration belongs  to  ourselves,  and  therefore  we  must  strug- 
gle to  normalize  our  function  and  restore  our  hope  without 
despair  and  surrender.  We  expect  that  all  the  Christians 
and  churches  will  realize  that  our  actions  are  motivated 
by  our  conscience  of  faith  and  our  patriotism,  and  that 
they  will  accept  us  in  love  and  prayer,  and  support  us 
regardless  of  doctrinal  differences  and  denominational 
differences  and  participate  with  us  in  the  name  of  Jesus 
Christ.  Hallelujah! 
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CONFESSION  OF  FAITH  (Provisional) 


The  Presbyterian  Church  in  Taiwan 


In  recent  years  the  Presbyterian  Church  in  Taiwan > 
the  largest  protestant  church  in  Taiwan  with  more 
than  one  hundred  years  of  history has  raised  funda- 
mental issues  related  to  the  prevailing  social  and 
political  situations  of  the  island  under  the  Nationa- 
list rule . For  this , the  church  has  come  under  strong 
government  pressure  and  become  a church  under  the  cross . 
The  following  provisional  confession  of  faith  is  her 
effort  to  rally  her  members  to  the  faith  in  their 
continuing  ministry  of  witness. 


We  believe  in  the  one  true  God,  creator  and  ruler  of  hu- 
mankind and  all  things.  He  is  the  King  and  Judge  and 
Lord  of  history  and  the  world.  He  was  born  a man,  Jesus 
Christ,  who  became  our  brother  and  is  the  Saviour  of  hu- 
manity. Through  Christ's  suffering,  death  and  resurrec- 
tion, He  revealed  His  love  and  justice,  reconciling  us  to 
Himself.  His  Spirit  is  among  us,  enabling  us  to  be 
Christ's  witnesses  to  all  peoples  until  He  comes  again. 

We  believe  that  the  Old  and  New  Testaments  are  the  Holy 
Scriptures,  the  revelation  of  God  and  the  record  of  His 
salvation.  They  are  the  rule  of  faith  and  life. 

We  believe  the  Church  is  the  Covenant  Community  of  God, 
ecumenical,  rooted  in  this  land,  fulfilling  the  will  of 
God  through  worship,  fellowship,  education,  proclamation 
and  service. 

We  believe  in  repentance  by  the  grace  of  God,  in  the 
forgiveness  of  sins,  and  in  giving  glory  to  God  through 
a life  of  devotion,  love  and  dedication. 

We  believe  God  gives  the  human  person  dignity,  ability, 
responsibility  and  a homeland,  so  that  he/she  may  parti- 
cipate in  God's  creation  and  manage  the  world  together 
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with  Him.  Therefore  the  human  person  shapes  his/her 
social,  political  and  economic  systems,  is  creative  in 
the  arts  and  sciences,  and  seeks  after  the  one  true  God. 
But  the  human  person  has  sinned,  misusing  these  gifts 
and  thus  destroying  his/her  relationship  with  God,  his/ 
her  fellow  beings  and  all  things.  His/her  only  salvation 
lies  in  complete  trust  in  Jesus.  Christ  frees  people 
and  delivers  the  oppressed.  He  makes  the  human  person 
a new  being  and  is  remaking  the  world  to  become  His 
k in  gdom . Amen . 
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THE  TRINITARIAN  CREED  OF  THE  CHURCH 


In  1977  and  1978  the  Evangelical  Church  of  the 
Augsburg  Confession  of  Alsace  and  Lorraine  and 
the  Reformed  Church  of  Alsace  and  Lorraine , through 
the  Commission  on  the  Protection  of  Nature , held  a 
series  of  discussions  on  Christian  responsibility 
for  threatened  nature . An  important  outcome  of 
this  search  is  a confession  of  faith  in  the  tri- 
nitarian God , the  creator , redeemer  and  sanctifier. 
This  confession  is  an  example  of  how  a pressing 
problem  in  our  world  today  drives  Christians  back 
to  the  source  of  their  faith  for  a deeper  under- 
standing of  Godrs  will  for  humanity  and  of  Chris- 
tian responsibility  for  the  world. 


With  the  Apostle's  Creed  and  the  Nicene  Creed  we  confess 
GOD  AS  THE  CREATOR  OF  HEAVEN  AND  EARTH,  OF  ALL  THINGS 
VISIBLE  AND  INVISIBLE. 

What  does  this  mean? 

We  believe  in  God  the  Father  Almighty  by  whom  and  for 
whom  all  things  were  made.  He  is  the  first  and  last 
mystery  of  all  that  is.  He  is  its  ground  and  goal.  Al- 
though He  stands  above  the  created  world,  He  is  also  at 
work  within  it. 

We  testify  to  the  unity  of  the  created  world  but  also 
to  the  invisible  dimension  inherent  in  it  which  is  be- 
yond the  grasp  of  our  minds  and  yet  is  known  to  us  (as 
a world  of  angels  and  demons)  if  only  we  heed  it. 

We  know  that  as  human  beings  we  are  part  of  the  created 
world,  that  our  life  on  earth  and  within  the  cosmos  is 
dependent  on  this  created  world,  that  we  stand  in  a 
special  relationship  of  solidarity  with  mineral  nature 
and  the  world  of  plants  and  animals,  and  are  individual- 
ly and  collectively  responsible  for  our  relationships 
with  the  created  world,  with  ourselves  and  our  fellow 
human  beings  who  alike  are  part  of  the  created  world. 
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We  also  know  that,  concealed  within  this  human  responsi- 
bility for  the  created  world,  ourselves  and  other  human 
beings  there  is  also  a responsibility  in  the  sight  of 
God  the  Creator.  Our  human  destiny  is  at  stake  in  this: 

We  respond  to  our  human  calling  when  we  shoulder  this 
responsibility;  we  forfeit  it  when  we  fail  to  do  so.  To 
assume  this  responsibility  means  acting  as  God's  co-workers 
in  the  work  of  creation,  cooperating  with  its  preserva- 
tion and  management.  When  we  fail  to  respond  to  our  call- 
ing, we  become  the  playthings  of  our  own  caprice  and  of 
the  natural  elements  of  the  visible  and  invisible  creation. 
We  become  enslaved  to  the  demonic  destructive  forces  of 
creation . 

We  also  know  that  the  laws  for  human  behaviour  lie  hid- 
den within  the  creation  itself  and  that  we  must  learn  by 
experience  to  discover  these  laws  which  are  characterized 
both  by  constancy  and  by  an  ever  new  contingency. 

We  know  that  the  divinely  revealed  law  is,  so  to  speak, 
the  beacon  in  whose  light  we  are  to  judge  the  oppositions 
inherent  in  creation,  above  all,  that  between  life  and 
death,  so  that  in  and  through  these  oppositions  all  hu- 
manity may  develop  and  grow  in  the  direction  of  its  call- 
ing. We  conclude  from  this  that  every  new  generation 
must  discover  its  own  calling  within  the  created  world 
by  carefully  studying  individual  and  collective  experi- 
ences and  by  listening  faithfully  to  the  revealed  command 
of  God  the  Creator . 

We  know  that  our  human  vocation  is  not  restricted  to  our 
earthly  responsibility.  Because  we  have,  like  the  rest 
of  creation,  been  created  by  God  and  for  God,  we  are 
also  held  responsible  for  an  eternal  destiny. 

We  know,  finally,  that  the  eternal  Kingdom  of  God  to 
which  God  calls  us  is  announced,  indeed  establishes 
signs,  already  here  on  earth,  in,  with  and  under  the 
creation,  whenever  human  beings  live  and  work  within  it 
with  faith  and  hope  in  God;  and  that  it  is  part  of  our 
human  vocation  to  discover  values  and  strive  for  goals 
within  the  creation  which,  instead  of  overshadowing  our 
eternal  vocation,  announce  the  Kingdom  of  God  and  lead 
human  beings  into  it. 

We  know  ourselves  called,  and  we  call  on  others,  to  re- 
ject the  false  values  and  the  false  gods  which  hurry- 
humanity  and  the  creation  down  to  destruction. 
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We  confess 

GOD  AS  THE  REDEEMER  OF  THE  "FALLEN"  CREATION 

which  is  "riven"  assunder  and  has  consequently,  together 

with  humanity,  become  alienated  from  its  divine  purpose. 

What  does  this  mean? 

We  believe  in  the  one  Lord  Jesus  Christ,  the  only-begotten 
Son  of  God.  From  all  eternity  He  is  the  image  of  God  and 
the  archetype  of  humanity.  From  the  beginning,  He  suffers 
from  the  fall  of  creation  and  the  sin  of  humanity!,  within 
the  creation  and  in  humanity.  By  His  incarnation  He  shares 
our  humanity  not  only  universally  and  invisibly  but  now 
concretely  and  visibly.  He  experiences  our  alienation  .in 
His  own  person,  takes  it  upon  Himself  and  in  His  death 
experiences  the  judgment  pronounced  upon  it.  In  His  resur- 
rection on  the  third  day,  God  attests  the  victory  He  has 
won  for  ever  over  the  "rift"  in  humanity  and  in  the  cre- 
ation, and  also,  therefore,  over  evil,  over  the  judgment 
overhanging  the  creation  and  humanity,  and  over  death. 

His  resurrection  is  the  promise  of  a new  earth  and  a new 
heaven . 

We  affirm  the  universal  reach  of  Christ's  redemptive  work. 
This  work  embraces  the  living  and  the  dead,  the  visible 
and  the  invisible  dimension  of  creation,  the  non-human 
creation  and  the  human  race.  For  us  it  denotes  the  end  of 
the  old  era,  of  the  fall,  evil,  judgment  and  death,  and 
the  beginning  of  the  new  era,  of  the  Kingdom  of  God  and 
its  justice.  Henceforward  there  is  forgiveness,  recon- 
ciliation, a new  start.  With  faith  in  Christ,  the  new 
era  invades  the  old.  In  Christ,  redemption  is  promised 
to  the  old  era.  In  Christ  and  with  faith,  the  world 
has  been  pointed  in  the  direction  of  resurrection,  trans- 
formation and  a new  world  by  the  death  of  the  gods  and 
the  putting  to  death  of  the  "old  Adam".  We  still  live 
by  faith,  not  yet  by  sight;  but  we  are  called  to  know 


1.  See  II  Pet.  l:19ff.  which  speaks  of  the  blood  of 
Christ,  the  blood  of  the  lamb  "destined  before  the  foun- 
dation of  the  world  but  . . . made  manifest  at  the  end  of 
the  times".  See  also  Rev.  13:8  where  we  should  read,  with 
the  Greek  text,  "the  Lamb  strangled  from  the  foundation  of 
the  world". 
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the  new  creation  and  establish  signs  of  it  in  the  midst 
of  the  old  creation,  so  that  the  old  creation  may  give 
birth  to  the  new,  for  the  first  creation  is  directed  to- 
wards and  finds  its  fulfilment  in  the  new. 

We  know  that  the  redemptive  work  of  Christ  lays  the  foun- 
dation for  a new  way  of  life  and  makes  this  new  way  of 
life  possible:  a life  of  faith,  hope  and  love,  of  thank- 
fulness, praise  and  devotion,  of  freedom,  joy  and  self- 
denial,  of  obedience,  patience  and  service,  of  mercy, 
justice  and  readiness  to  share,  of  forgiveness,  strength 
and  comradeship.  The  new  way  of  life  is  practised  in  the 
old  era;  it  is  adjusted  to  the  old  creation  but  at  the 
same  time  opens  it  up  in  the  direction  of  the  new. 

We  confess 

GOD  AS  THE  SANCTIFIER  IN  THE  CHURCH. 

What  does  this  mean? 

We  believe  in  the  Holy  Spirit.  He  is  the  presence  of  the 
Father  and  the  Son  in  humanity  and  in  the  Church.  By  the 
proclamation  of  the  prophetic  and  apostolic  message  of  the 
Old  and  New  Testaments  and  by  the  sacraments,  he  puts  new 
life  into  humanity  and  sanctifies  it.  By  word  and  sacra- 
ment, which  the  Church  is  commissioned  to  administer,  God 
in  Christ  and  by  the  Holy  Spirit  creates  and  increases 
faith  and  assembles  the  Church,  the  fellowship  of  believers 

We  believe  in  the  holy  universal  Church,  the  communion  of 
saints,  which  is  already  present  in  the  visible  Church  and 
in  the  world  as  a new  humanity,  as  first  fruits  of  the  new 
creation . 

We  testify  that  the  new  creation  which  began  with  the  resur 
rection  of  Christ  and  the  outpouring  of  the  Holy  Spirit  is 
already  at  work  where  reconciliation  is  a living  reality, 
where  new  relationships  unite  us  to  ourselves,  to  others, 
to  the  creation  and  the  material  world.  Here  the  embryo 
and  reality  of  faith,  the  seed  and  reality  of  the  Church, 
are  present. 

In  particular,  we  testify  that  our  very  beings  and  our 
relationships  with  one  another  are  sanctified  through  bap- 
tism and  the  eucharist  as  by  all  sacramental  acts  performed 
in  faith,  just  as  the  whole  created  world,  accepted  by  us 
in  thankfulness,  and  our  human  relationships  with  that 
world  are  also  sanctified  through  water,  bread  and  wine, 
sacred  ceremonies  and  words. 
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We  testify  that  the  Church  is  preeminently  a sign  of  the 
new  humanity  and  a witness  of  the  new  creation  when  it 
enacts  in  its  liturgy  the  sanctification  of  humanity, 
human  society  and  the  whole  created  world.  The  Church 
prepares  for  and  witnesses  to  the  new  creation  by  its 
loving  fellowship,  its  prayer  and  worship,  its  witness 
and  service . 

We  know  that  the  Church  of  the  Triune  God  has  a mission 
of  sanctification  which  it  can  only  fulfil  as  it  allows 
itself  to  be  constantly  sanctified  by  the  Holy  Spirit 
in  word  and  sacraments,  in  prayer  and  loving  fellowship. 

We  know  ourselves  called,  therefore,  and  we  call  on  others, 
to  live  by  the  Holy  Spirit,  to  live  as  the  Church,  in 
the  freedom  bestowed  by  the  Spirit,  so  that  the  life- 
giving  and  sanctifying  Spirit  and  the  new  fellowship 
created  by  him  may  radiate  forth  into  the  world  and  human 
society;  and  to  oppose  all  those  unchristian  structures 
in  the  world  and  in  society  which  resist  the  lifegiving 
and  sanctifying  work  of  the  Holy  Spirit  and  which  alienate 
humanity  from  the  creation. 


Translated  from  the  original  German  by  the  Language 
Service  of  the  World  Council  of  Churches 
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GERMAN  DEMOCRATIC  REPUBLIC 


The  following  three  statements  of  faith  oome  from 
Christians  in  the  German  Demooratic  Republic.  They 
show  how  Christians  in  a socialist  country  seek  to 
give  witness  to  God  who  works  in  the  depths  of  the 
human  heart  and  in  human  society. 


I BELIEVE  IN  GOD 


Youth  Fellowship,  Grosshiemig 


I BELIEVE  IN  GOD. 

By  this,  I mean 
I believe  I am  wanted. 

I know,  therefore,  I shall  be  used 
for  the  many  small  steps  of  the  great  love  of 
God. 

I am  of  value. 

I therefore  have  courage  to  allow  myself  to  be  used. 

I BELIEVE  IN  JESUS. 

By  this , I mean 
I believe  I am  loved. 

I know,  therefore,  I shall  not  be  discarded  or 
cast  off,  but  preserved 
- in  sorrow  and  pain,  in  weakness  and  failure, 
in  disaster  and  death,  I shall  not  perish. 

I am  irreplaceable. 

I therefore  have  courage  to  live  and  love  to  the 
utmost. 

I BELIEVE  IN  THE  SPIRIT. 

By  this,  I mean 

No  one  can  shake  my  faith. 

For  I know  Jesus  is  close  to  me  and  I am  close 
to  him! 

. his  victory  even  in  and  through  death  is  my 
victory  too. 

I am  indestructible. 

I therefore  have  courage  to  renew  my  faith  over  and 
over  again. 
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CONFESSION  OF  FAITH 


by  study  group  at  an  Academy  Conference  in 
Berlin  (GDR) , 1968 


(The  final  word  about  me  is  God's) 

I believe  in  God 

and  call  Him  Father 

- as  did  Jesus  of  Nazareth. 

God  upholds  the  world  above  the  abyss. 

He  grants  us  time  and  space. 

God  establishes  a goal  for  our  action 
and  seeks  to  rescue  us 
when  we  lose  our  way. 

Through  the  message  of  Jesus  Christ 
God  gives  us  His  Holy  Spirit 
and  unites  people  of  all  nations 
in  trust  and  fearlessness. 

God  calls  us  into  the  Church 
to  be  His  co-workers 
in  service  to  the  world, 

to  proclaim  his  freedom  in  every  situation 
and  to  resist  the  powers  of  evil. 

I have  no  reliance  on  armed  might 
and  want  no  part  in  hatred  of  others. 

I bear  responsibility  for  my  own  nation 
as  for  the  life  of  the  nations. 

I seek  the  image  of  God 
in  every  human  being 
of  whatever  race  or  religion. 

With  all  creatures  I share 

the  longing  for  fulfilment 

and  eagerly  expect  God's  action  every  day. 

The  final  word  about  me  is  God's. 

By  Him  are  the  dead  and  the  living  judged. 
This  is  what  I believe.  Amen. 
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CREDO 


Eckart  Reinmuth,  Halle  1979 


I believe  that  God  lives 

with  you  in  all  your  ways 

that  He  loves  you 

even  when  you  hate  yourself 

I believe  that  mercy 

is  the  basis  of  your  life 

I believe  on  your  behalf 

you  must  receive  love 

give  yourself  away 

this  is  the  sense  of  your  life 

I believe  that  one  day  God's  goodness 

will  enfold  you  completely 

I believe  in  the  right  to  pardon 

I believe  in  the  reconciliation  of  all 

and  in  the  end  of  wars 

I believe  in  spite  of  fear  and  silence 
in  spite  of  appearances 
I believe  in  You  God,  Your  world 
Your  living  reality 
You  give  life 

that  we  may  turn  back  to  You 

I believe  in  You,  God,  in  Your  love  and  power 
You  transform  our  evil  into  good 
death  into  new  life 

I believe  in  You,  God,  in  Your  nearness 

Your  pain  Your  peace 

Your  future  our  life 

I believe  in  You,  God 

You  will  change  us 

You  reconcile  us 

You  made  us 

You  alone  can  heal 


* These  confessions  from  the  German  Democratic 
Republic  were  translated  from  the  original 
German  by  the  Language  Service,  World  Council 
of  Churches 
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AFFIRMATION  OF  FAITH  AND  COMMITMENT 


Latin  America  Biblical  Seminary 


Latin  America  Biblical  Seminary , founded  in  1923 } 
is  an  evangelical , international  and  interdenom- 
inational institution  with  its  headquarters  in  San 
Jose 3 Costa  Rica.  More  than  thirty  Christian 
denominations  and  mission  groups  are  represented 
in  the  student  body.  The  purpose  of  the  Seminary 
is  expressed  in  its  motto s "For  Christ  and  Latin 
America" . "The  following  Affirmation" , says  the 
Preamble , "bears  witness  to  this  effort  to  place 
ourselves  squarely  in  the  midst  of  the  reality 
of  the  Third  World , and  specifically  of  Latin 
America , at  this  decisive  hour  in  history."  The 
Preamble  goes  on  to  say:  "In  addition  to  what  is 
affirmed  below , the  Seminary  confesses  in  the  creeds 
of  the  primitive  Church  and  the  confessions  born 
of  the  sixteenth  century  Reformation.  These  testi- 
fy to  the  ongoing  effort  of  the  Church  to  proclaim 
the  One  in  whom  we  believe  and  whom  we  serve.  " 


JESUS  CHRIST  THE  LIBERATOR 


Because  of  his  rebellion  against  God,  the  Latin  American 
has  lost  the  sense  of  his  own  identity  and,  instead  of 
recognizing  others  as  his  neighbours,  sees  them  as  ene- 
mies or  exploits  them  for  his  own  advantage.  He  lives, 
perhaps  as  never  before  in  history,  marked  by  dehumani- 
zing influences;  he  commits  injustice  and  is  the  victim 
of  the  injustice  of  others:  he  oppresses  others  and  is 
oppressed  by  power  structures  and  also  by  a society  whose 
moral  values  are  collapsing.  Consequently,  he  finds 
himself  plunged  into  every  kind  of  vice,  such  as  those 
associated  with  sex,  drugs,  and  alcohol,  to  mention  only 
a few.  All  these  plagues  deprive  him  of  the  necessities 
of  life  and  mock  his  dignity  as  a human  being.  Many 
messianic  movements,  political  as  well  as  religious, 
have  only  stirred  up  the  fires  of  confusion,  to  the 
detriment  of  those  they  intended  to  help. 
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In  a period  very  much  like  our  own,  and  as  a member  of  an 
oppressed  people,  God  the  Son  was  made  man.  He  was  con- 
ceived by  the  power  of  the  Holy  Spirit  and  born  .of  a hum- 
ble village  girl,  the  virgin  Mary.  This  very  Jesus,  man 
of  flesh  and  blood,  identified  himself  thoroughly  with 
his  contemporaries,  bearing  the  temptations  and  adversi- 
ties common  to  all  men,  earning  his  bread  as  a labourer 
and  sharing  his  friendship  with  all  people,  especially 
the  destitute  and  helpless. 

For  more  than  30  years  Jesus  lived  in  this  world  a life 
of  perfect  obedience  to  the  Father  who  had  sent  him. 

He  spent  his  last  years  proclaiming  the  good  news  of  the 
kingdom  of  God:  he  healed  the  sick,  freed  those  oppressed 
by  the  devil,  and  preached  to  large  crowds.  He  gathered 
together  a group  of  disciples  of  widely  differing  tempera- 
ments and  cultural  backgrounds.  He  taught  them  to  trust 
in  him  as  their  Saviour  from  sin  and  Lord  of  every  aspect 
of  their  lives.  As  a climax  to  his  ministry,  the  reli- 
gious leaders  accused  him  of  blasphemy  and  had  him  cruci- 
fied as  an  agitator  by  the  political  authorities. 

This  death,  annnounced  in  advance  by  the  Scriptures, 
brought  us  salvation:  Jesus  identified  with  us  even  in 
our  guilt,  and  died  in  our  place,  thus  reconciling  us 
to  God.  On  the  third  day  he  rose  bodily  from  the  dead 
and  ascended  into  heaven  as  Lord  of  the  universe.  When 
we  also  by  faith  identify  with  him  in  his  obedience, 
death  and  resurrection,  he  liberates  us  from  satanic 
power,  from  sin  and  from  the  wrath  to  come. 

As  followers  of  Jesus  Christ,  we  also  pledge  to  become 
incarnate  in  Latin  American  society,  conscious  of  the  fact 
that  this  society  suffers  and  agonizes  in  its  struggle 
against  evil.  In  dependence  on  God,  we  would  manifest 
the  love  of  Christ  toward  our  neighbours,  work  for  their 
well-being,  liberate  those  we  can  from  their  chains,  and 
share  with  everyone  the  good  news  of  the  fulness  of  life 
which  is  available  in  Christ  Jesus  and  which  is  a reality 
for  those  who  repent  and  recognize  his  Lordship. 


GOD  IN  DIALOGUE  WITH  MEN 

Men  and  women  in  Latin  America  have  for  centuries  paid 
little  attention  to  God's  revelation.  Christian  witness 
has  been  in  most  cases  nearly  irrelevant,  and  has  been 
often  disfigured  by  merely  human  tradition.  At  the  same 
time  a literalistic  biblicism  has  grown  up  which  lent 
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itself  to  vain  polemics  more  than  to  a genuine  encounter 
with  God.  On  the  other  hand,  ancient  animistic  religions 
still  flourish,  never  having  been  supplanted  by  the 
"christianizing"  of  the  continent.  Secularism,  agnosticism 
and  atheism  are  prevalent. 

In  the  face  of  this  situation  we  affirm  that  the  sover- 
eign God  has  manifested  himself  in  his  creation,  in  the 
conscience  of  each  person,  and  in  the  mighty  acts  of  sal- 
vation history,  in  the  witness  of  those  who  "saw  and 
heard"  his  revelation,  and  preeminently  in  his  Son  Jesus 
Christ,  the  living  Word.  The  Scriptures  of  the  Old  and 
New  Testaments  are  the  Word  of  God  and  come  to  us  full 
of  truth,  authority  and  power.  The  Holy  Spirit  who  in- 
spired the  Bible  illumines  it  to  people  today,  particular- 
ly in  the  context  of  the  believing  community. 

Given  the  indispensable  character  of  the  Bible  as  the  norm 
and  source  of  saving  truth,  we  pledge  to  study  it  thorough- 
ly, with  humility  and  obedience,  to  work  toward  its  wide 
distribution,  its  reading  and  exposition  and  to  apply  it 
prophetically  to  contemporary  problems.  Under  its  critical 
judgment,  we  will  proclaim  the  Holy  Scriptures  for  the 
exalting  of  Jesus  Christ,  the  building  of  his  Church  and 
the  evangelization  of  the  world. 


THE  LIFE-GIVING  SPIRIT 

By  repeatedly  denouncing  the  religious  order  of  his  day, 
Jesus  shows  us  how  easily  religion  can  slip  into  mere 
formalism.  Our  people  too  have  suffered  the  consequences 
of  strange  systems  and  dead  traditions,  essentially 
because  no  one  has  communicated  to  them  the  reality  of 
the  Holy  Spirit's  transforming  power.  Due  to  the  vacuum 
thus  created  unnumbered  thousands  abandon  the  Christian 
fold  and  take  refuge  in  spiritism,  witchcraft,  and  other 
movements  contrary  to  the  Word  of  God.  Nevertheless  the 
Holy  Spirit  is  being  manifest  among  people  of  widely  dif- 
fering church  affiliations  and  bestowing  his  gifts 
according  to  the  needs  of  the  Church. 

From  the  very  outset  of  his  ministry  Jesus  identified 
with  people  oppressed  by  sin  and  the  devil,  and  submitted 
obediently  to  a water  baptism  which  signified  repentance. 
On  that  occasion  he  was  also  anointed  by  the  Holy  Spirit, 
so  that  the  scriptural  promise  was  fulfilled  of  a Servant 
of  Yahweh  (Jehovah)  who  would  be  anointed  with  the  inten- 
tion of  bringing  justice  and  righteousness  to  all  nations. 
Jesus,  after  his  ascension  to  glory,  began  to  baptize  all 
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his  disciples  with  this  very  Spirit  of  God,  enabling  them 
to  carry  out  their  liberating  ministry  in  a world  where 
injustice,  oppression  and  other  manifestations  of  sin  have 
their  dominion. 

The  New  Testament  churches  recognize  in  the  sovereign 
and  creative  Spirit  the  source  of  the  variety  of  gifts 
which  enabled  them  to  serve  God  spontaneously,  not  only 
in  worship  but  also  in  their  creative  work  in  the  world. 

With  every  new  crisis  in  the  fulfillment  of  its  missions, 
the  early  Church  sought  the  fulness  of  the  Spirit  in  order 
to  be  able  to  confront  anew  the  dominant  religious  struc- 
tures with  the  redeeming  Gospel.  They  affirmed  that  the 
Spirit,  life  principle  of  the  first  creation,  is  now 
principle  and  first  fruit  of  the  new  order,  for  which  the 
wThole  creation  groans . 

Recognizing  that  the  Comforter  is  Creator  as  well,  we  pro- 
mise to  seek  with  creativity  and  imagination  the  new  guide- 
lines which  he  will  trace,  so  that  we  may  faithfully  ex- 
press the  eternal  truth  of  God  in  ways  accessible  to  the 
thinking  typical  of  our  countries,  whether  it  be  in  worship, 
theological  reflexion,  evangelism,  daily  work,  or  service 
to  our  fellow  man. 

Because  the  Spirit  is  sovereign,  we  reject  any  human  at- 
tempt to  manipulate  him,  or  any  effort  to  structure  his 
ministry  in  a sectarian  way.  On  the  other  hand,  we  pledge 
to  seek  continually  the  fulness,  the  fruit  and  the  gifts 
of  the  Spirit.  We  will  responsibly  promote  the  faithful 
use  of  those  gifts,  with  a view  to  building  up  the  body 
of  Christ,  evangelizing  the  world  and  bringing  peace  and 
justice  to  the  nations,  thereby  spreading  the  kingdom  of 
God  among  men  and  preparing  the  way  of  the  Lord  for  his 
coming. 


THE  COMMUNITY  OF  FAITH 

The  institutional  Church  in  Latin  America  has  existed, 
generally  speaking,  more  for  her  own  sake  than  for  the 
world's  sake.  She  has  not  been  faithful  to  the  incar- 
nation of  her  Lord,  as  church  of  the  Servant  who  emptied 
himself.  Rather  she  has  behaved  selfishly  and  exotically 
as  if  she  were  "Madam  Church".  With  good  reason  this  kind 
of  carnally  institutionalized  church  has  been  described 
as  "the  tomb  of  God",  which  is  what  it  has  actually  become 
for  the  great  majority  of  Latin  Americans.  On  the  other 
hand,  many  have  disregarded  almost  entirely  the  corporate 
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dimension  of  salvation,  proclaiming  the  individual  re- 
demption of  the  solitary  soul,  cut  off  from  both  its  ci- 
vil and  Christian  community.  Both  kinds  of  error  have 
betrayed  the  mission  assigned  to  God's  people,  which  ought 
to  offer  men  not  only  the  pardon  of  the  Father  but  also 
the  communion  of  the  Spirit.  But  today,  due  to  the  working 
of  the  Lord  of  the  Church,  on  every  side  signs  are  evi- 
dent of  a new  awakening  of  the  communities  of  faith, 
which  are  seeking  to  rediscover  their  indigenous  presence 
and  their  authentic  mission. 

The  Church,  which  has  its  roots  in  the  people  of  God  in 
the  Old  Testament,  is  the  extension  in  the  world  of  the 
work  of  Jesus  Christ.  It  shares  in  the  divine  life  be- 
cause Christ  is  its  Head,  from  whom  all  its  members  re- 
ceive, through  the  Spirit,  strength  and  growth.  But  at 
the  same  time  it  shares  in  human  frailty  since  it  is  made 
up  of  sinners.  Thanks  to  this  double  nature,  the  Church 
acts  as  a sign  in  this  world  of  the  justice  and  righteous- 
ness which  God  wills  to  establish  everywhere;  for  this 
reason  he  gave  it  the  task  of  taking  the  Gospel  to  all 
men  with  a view  to  their  being  reconciled  to  their  Creator. 
It  not  only  continues  Jesus  Christ's  evangelistic  work, 
but  extends  as  well  his  prophetic,  priestly  and  pastoral 
ministry. 

God  also  works  through  movements  outside  the  bounds  and 
control  of  the  institutional  Church.  These  efforts  can 
arise  as  the  prophetic  voice  of  God  to  a complacent, 
negligent  Church.  Sometimes  they  are  expressions  of 
Ministry  and  even  in  new  Christian  communities;  but  they 
also  run  the  risk,  together  with  the  institutional  Church, 
of  becoming  personalistic , sectarian  or  even  heretical. 

As  the  Spirit  leads  and  enables  us,  we  will  make  every 
effort  so  that  the  Church  may  rediscover  her  true  iden- 
tity as  a community  of  the  dispersion.  We  promise  then, 
to  work  for  its  continual  renovation  and  its  extension  in 
every  countryside  and  city  and  in  every  language,  and  at 
the  same  time  to  maintain  and  promote  its  unity  in  Christ. 
We  commit  ourselves  to  reinforcing  the  action  of  God  in 
the  world,  through  the  Church  or  wherever  else  we  discern 
the  stirring  of  the  Spirit,  in  the  task  of  proclaiming 
the  message  of  pardon,  liberation  and  hope,  of  teaching 
the  truths  of  Scripture  in  the  context  of  Christian 
discipleship,  and  of  serving  the  world  in  all  its  needs. 
Toward  this  end  we  will  try  to  mobilize  all  believers  and 
stimulate  each  one  to  live  a life  consonant  with  our 
commitment. 
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THE  GOD  OF  HOPE 

In  the  world  today  the  chief  attitudes  seem  to  be  fatal- 
istic: bitter  resignation  and  quiet  desperation.  Millions 
feel  they  are  irretrievably  sunk  in  misery  and  degredation. 
Our  streets  are  filled  with  beggars,  drunks,  destitute 
women,  pick-pockets,  orphans,  abandoned  children  and 
parents  without  conscience.  In  some  places,  racial  pre- 
judice and  economic  sanctions  maintain  caste  systems, 
virtual  slave  labour,  and  chronic  poverty.  Furthermore, 
the  most  powerful  nations,  in  unholy  alliance  with  national 
oligarchies,  have  created  a system  of  economic  relation- 
ships that  force  us  into  continual,  humiliating  dependency. 
With  good  reason,  Latin  America  cries  out  for  justice  and 
looks  for  new  courses  of  action. 

With  even  greater  reason  we  affirm  our  unswerving  faith 
in  the  God  of  hope,  the  God  of  Abraham,  Isaac  and  Jacob; 
the  God  of  the  promises , of  the  Exodus  and  the  Promised 
Land;  the  God  and  Father  of  our  Lord  Jesus  Christ.  Only 
by  his  grace  can  there  be  redemption  from  sin  and  all  its 
consequences  which  destroy  man  and  his  society.  The  new 
birth  and  new  life  within  a new  community  constitute  the 
undeserved  gift  of  grace  which  God  grants  through  the 
death  and  resurrection  of  Jesus  Christ,  having  declared 
him  King  of  Kings  and  Lord  of  Lords.  Although  the  whole 
creation  is  still  groaning  because  of  the  reality  of  evil, 
we  hold  fast  to  the  hope  of  the  glorious  freedom  of  the 
sons  of  God,  proclaimed  by  the  Apostle  Paul.  Toward  this 
end  the  sovereign  Lord  is  directing  the  whole  process  of 
history.  At  the  same  time  we  recognize  that  those  who 
reject  the  good  news  live  lives  without  God  and  without 
hope  in  this  world  and  face  a future  of  eternal  separation 
from  him. 

With  joy  we  accept  and  with  confidence  proclaim  in  season 
and  out  of  season,  the  Gospel  of  redemption  and  the  hope 
of  the  total  liberation  of  all  things.  By  the  same  token, 
we  await  the  return  of  Jesus  Christ  as  Lord  and  Judge, 
the  resurrection  of  the  body  and  the  life  everlasting. 

We  trust  his  promise  to  establish  his  kingdom  of  justice 
and  goodness  both  in  this  life  and  in  the  life  to  come. 

Thus  our  unconditional  commitment  to  the  King  of  the  ages 
compels  us  to  take  on  likewise  a commitment  to  our  own 
historical  moment  and  to  our  present  situation  in  Latin 
America,  with  full  assurance  that  in  all  this  Christ  is 
Lord.  So  we  dare  to  live  in  hope,  working  in  faith  with 
his  purpose  for  our  peoples.  "Even  so  come,  Lord  Jesus." 
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THE  CONFESSION  OF  FAITH  1977 


Presbyterian-Reformed  Church  in  Cuba 


The  Presbyterian-Reformed  Church  in  Cuba  was 
organized  on  January  22,  1967,  continuing  the 
work  of  the  Presbyterian  Church  begun  at  the 
end  of  the  19th  century . At  the  time  of  revo- 
lution, the  school  and  medical  stations  under 
the  auspices  of  the  Church  were  nationalized, 
but  the  congregations  have  continued  their  work . 
In  this  Confession  of  Faith,  the  Presbyterian- 
Reformed  Church  in  Cuba  wrestles  with  the  Chris- 
tian faith  in  a socialist  society,  grappling 
particularly  with  the  place  of  human  beings  in 
faith  and  in  history . 


Preface 


The  Presbyterian-Reformed  Church  in  Cuba  confesses  its 
faith  as  it  offers  this  testimony  to  the  significance 
that  the  Gospel  of  Jesus  Christ  has  today  for  the  Church 
in  Cuba. 

The  mere  fact  that  this  is  done  at  this  time  and  place 
is  already  an  essential  part  of  the  proclamation  of  its 
faith  in  God  the  Father  Creator;  of  the  reason  for  its 
hope  in  the  Incarnate  Son  Reconciler;  and  of  the  action 
of  its  love  in  the  Holy  Spirit  Redeemer. 

This  testimony  constitutes  the  affirmation  of  the  joy 
which  the  Church  of  Jesus  Christ  experiences  in  the  Gos- 
pel as  it  lives  this  historic  moment  of  humanity  and  es- 
pecially as  it  proclaims  the  meaning  faith  has  for  us  in 
the  midst  of  the  Cuban  revolutionary  process. 

God's  incarnation  in  Jesus  of  Nazareth  and  the  libera- 
ting vocation  this  fact  implies  for  the  Church  constitute 
the  spiritual  foundation  for  the  historical  commitment 
to  which  the  church  feels  it  is  called. 

It  is  necessary  for  the  Church  to  clarify  the  meaning 
of  this  commitment.  As  it  does  this,  the  Church  gives 
the  reason  for  its  hope  and  lives  its  love  confessing 
in  this  way  its  faith. 
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Obligated  to  carry  out  this  commitment,  the  Church,  by 
the  Spirit  and  through  its  own  action,  is  nourished  by 
the  knowledge  it  needs  to  have  about  God's  redeeming 
purpose  in  Jesus  Christ  as  it  is  revealed  in  the  Scrip- 
tures, norm  of  its  faith,  paradigm  for  its  action. 

The  Presbyterian-Reformed  Church  in  Cuba,  with  a pro- 
found sense  of  its  apostolicity  and  catholicity,  calls 
all  human  beings  to  join  in  the  task  of  realizing  fully 
the  new  humanity  on  the  earth,  which  would  mean  the  in- 
stallation of  a fraternal  and  solidary  community  which, 
including  all  alike,  achieves  love  as  its  supreme  law. 
This  fact  constitutes  the  only  evangelical  way  of  be- 
ing able  to  know  God,  and  thus  the  only  way  of  proclaim- 
ing him  to  all  human  beings. 

We,  the  members  of  this  Church,  join  all  believers  in 
Jesus  Christ  - praying  for  the  coming  of  the  Kingdom  of 
God  - in  the  hope  of  its  realization,  and,  strengthened 
in  fraternal  love,  we  confess  our  faith  as  the  Church  of 
Jesus  Christ  in  Cuba. 


SECTION  Is  THE  CENTRALITY  OF  THE  HUMAN  BEING  GIVEN 
IN  JESUS  CHRIST 


The  Church  believes  in  God  because  it  believes  in  the 
human  being,  and  believes  in  the  human  being  because  it 
believes  in  Jesus  Christ,  the  "Son  of  God",  Our  Older 
Brother , 

This  centrality  of  the  human  being  in  the  faith  of  the 
Church  is  presented  within  the  framework  of  those  two 
references  which  are  very  explicit  and  very  clear:  one, 
God,  the  Father  Creator  of  every  human  being;  and  the 
other,  Jesus  Christ,  the  Older  Brother  Reconciler  of 
every  human  being.  As  we  present  it  in  this  way,  we 
do  not  deny,  but  rather  just  the  opposite,  we  reaffirm 
both  as  essentials  of  the  faith. 

Faith  in  Jesus  Christ  obligates  the  Church  to  place  the 
human  being  in  the  center  of  its  interest  and  concern, 
and  to  consider  him  as  a parameter  to  judge  all  things, 
especially  to  evaluate  its  own  doctrinal  teaching,  its 
specific  ecclesiastical  structures  and  its  particular 
mission  as  the  Church. 

The  Church  considers  that  God  in  Jesus  Christ  reveals 
to  us  that  the  center  of  his  interest,  concern  and  value 
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judgment  of  all  things,  is  in  His  human  "creature",  to 
the  point  of  "stripping  himself  bare"  and  becoming  "sin- 
ful flesh"  for  his  redemption. 

A)  Jesus  Christ:  The  Center  of  Our  Interest 

The  Church  affirms  that  the  center  of  its  interest  is 
Jesus  Christ. 

The  Church  believes  in  Jesus  Christ.  In  Jesus  Christ, 
in  the  human  event  of  Jesus  Christ,  God  reveals  to  us 
his  redeeming  purpose. 

In  the  historic  realization  of  the  Revelation  in  Jesus 
Christ,  God  does  not  graze  in  a tangential  way  the  con- 
crete reality  of  the  human  being,  but  rather,  on  the 
contrary,  he  inserts  himself  in  History,  taking  it  on 
as  His  own.  In  that  way  he  calls  us  all  to  fulfill  our- 
selves as  human  beings  through  concrete  historical  pro- 
jects of  Redemption. 

The  insertion  of  God  in  History  requires  of  Him  that 
"he  strip  himself  bare"  and  take  on  the  form  of  the 
oppressed  one,  the  form  "of  a slave".  This  speaks,  on 
the  one  hand,  of  Love's  sacrificial  magnitude  and  on 
the  other,  of  its  solidary  magnitude. 

When  the  Church  proclaims  that  it  believes  in  Jesus 
Christ,  it  is  affirming  that  to  know  God  is  to  know 
Jesus  Christ,  and  that  to  know  God  in  Jesus  Christ  is 
to  know  truly  the  human  being;  because  within  the  con- 
crete and  historic  reality  of  the  life  of  the  Oppressed 
One,  the  Divine  is  realized  in  its  greatest  possible  hu- 
man magnitude,  showing  in  turn  the  human  meaning  of 
life  lived  unconditionally  in,  by  and  for  other  human 
beings . 

When  the  Church  teaches  that  Jesus  Christ  is  the  Son  of 
God,  Our  Older  Brother,  Incarnate  and  Resurrected, 

"first  born  among  many  brothers",  it  is  giving  the  rea- 
son for  its  hope  in  the  possibility  of  historically  re- 
alizing justice  and  peace  in  the  world,  since  in  His 
death  he  overcomes  the  sin  of  injustice  and  hatreds  and 
also  overcomes  the  death  of  radical  and  incontrovertible 
frustrations . 

When  the  Church  lives  its  love  for  "Jesus  Christ  and  Him 
crucified",  it  takes  on  in  full  responsibility  the  solu- 
tion presented  by  God  to  the  human  problem  through  sacri- 
ficial and  solidary  love  which  works  justice  and  estab- 
lishes peace. 
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B)  The  Human  Being:  The  Center  of  God's  Interest 

The  Scriptures  witness  to  the  fact  that  the  human  being 
is  the  center  of  all  God's  interest.  All  through  the 
pages  of  the  Bible,  God's  love  for  the  creature  is  not 
only  made  evident,  but  it  is  also  presented  as  a divine 
necessity.  God's  loving  interest  in  the  human  creature 
is  identified  in  the  Scriptures  with  God's  very  essence. 

The  Church  finds  in  this  Love,  and  only  in  it,  all  the 
theological  material  with  which  to  formulate  its  doc- 
trinal truths.  The  doctrinal  development  of  the  Church 
and  all  the  doctrines  it  has  elaborated  in  its  theological 
undertakings  through  the  centuries,  are  valid  to  the  ex- 
tent that  they  explain  in  a better  way  God's  loving  pur- 
pose for  the  human  being. 

When  the  Church  emphasizes  the  doctrines  of  Incarnation 
and  Atonement,  it  witnesses  to  God's  love  for  the  human 
being,  since  it  proclaims  the  magnitude  of  his  sacrificial 
and  solidary  nature. 

In  this  way,  the  Church  raises  God's  interest  and  con- 
cern and  his  valuation  of  all  things  centered  in  the 
human  being,  to  the  level  of  a divine  necessity,  inter- 
preting correctly  what  the  Scriptures  teach  us  about  his 
"Nature"  and  "Attributes". 

C)  The  Human  Being:  The  Center  of  the  Church's  Interest 

in  Jesus  Christ 


The  Church,  on  being  interested  in  Jesus  Christ  and  only 
in  Jesus  Christ  and  him  crucified  and  risen  from  the  dead, 
centers  its  interest  in  the  human  being. 

The  Church's  faithfulness  to  Jesus  Christ  ties  it  to 
its  Lord's  historic  commitment,  a commitment  of  human 
Redemption  through  sacrificial,  solidary  and  uncondition- 
al Love  for  the  human  being. 

When  the  Church  proclaims  that  Jesus  Christ  is  the  "In- 
carnate Son  of  God",  and  our  "Risen  Older  Brother",  it 
witnesses  to  the  fact  that  sacrificial  and  solidary  Love 
is  not  only  a divine  necessity,  but  also  a human  neces- 
sity, "signs"  of  the  "mystery  of  God"  and  of  the  "mys- 
tery of  man". 

When  the  Church  teaches  that  the  Scriptures  witness  to 
the  supreme  value  God  places  on  the  human  creature,  be- 
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coming  his  Creator,  Reconciler  and  Redeemer,  it  recog- 
nizes the  fact  that  sacrificial,  and  solidary  and  un- 
conditional Love  for  the  human  being  constitutes  its  own 
and  only  necessity. 

The  Church  recognizes  that  sacrificial,  solidary  and  un- 
conditional Love  is  necessary  for  it  to  be  the  Church  of 
Jesus  Christ;  and,  espousing  the  cause  of  human  dignity 
and  decorum  in  every  moment  and  in  whatever  place,  as 
its  only  reason  for  being  - without  placing  any  condition 
on  its  commitment,  and  without  having  it  matter  what  the 
circumstances  are  in  which  it  lives  or  the  risks  which  it 
runs  - it  participates  fully  in  human  Redemption. 

When  the  Church  lives  this  way,  it  is  living  in  God, 
by  God  and  for  God.  To  serve  and  love  God  in  Jesus 
Christ  is  for  the  Church  to  center  its  interest,  its  con- 
cern and  its  valuation  of  all  things  in  the  human  being, 
appropriating  the  Christological  form  of  being  as  the 
only  way  for  God  to  make  himself  accessible  to  the  Crea- 
ture and  the  only  way  for  the  Church  to  make  itself  ac- 
ceptable to  God  and  to  other  human  beings. 

If  the  Church  should  cease  existing  for,  by  and  in  the 
human  being,  it  would  cease  being  the  Church  of  Jesus 
Christ,  the  Son  of  God  and  Our  Older  Brother. 

When  the  Church  lives  its  historical  reality  placing 
the  human  being  in  the  very  center  of  its  interest  in 
Jesus  Christ,  it  does  not  lose  its  identity  as  the  "Body 
of  Christ"  or  as  "Christ's  bride",  but  all  the  contrary; 
even  in  its  greatest  degree  of  secularization,  the  Church 
achieves  the  realization  of  its  irrenunciable  commitment 
of  serving  and  loving  Jesus  Christ,  since  in  Him,  at 
His  own  expense,  God  is  secularized  radically  and  uncon- 
ditionally in  his  redemptive  task  of  working  for  the  full- 
ness of  the  decorum  and  dignity  of  all  human  beings. 


SECTION  II:  THE  HUMAN  BEING:  AN  "ECONOME" 


The  Scriptures  teach  us  that  the  human  being  is  charac- 
terized by  being  an  "econome"  of  all  things,  God's  "stew- 
ard". All  goods,  material  and  spiritual,  that  we  obtain 
as  persons  or  as  nations,  cannot  be  considered  in  the 
final  analysis  as  "individual"  or  "national"  property 
in  an  exclusive  way,  be  it  individualistic,  classist, 
elitist  or  nationalistic.  Much  less  can  they  have  a 
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transcendent  value  which,  by  reason  of  the  "natural  law" 
or  "divine  law",  has  been  given  goods  as  private  owner- 
ship of  the  means  of  production. 

To  make  human  spiritual  essentiality  depend  on  the  ex- 
ercising of  the  so-called  "right  to  private  property", 
constitutes  one  of  the  most  tragic  aberrations  - because 
of  its  consequences  - that  human  spirituality  has  suf- 
fered to  this  day. 

The  Scriptures  teach  us  that  the  human  being  will  be 
whatever  he  is  able  to  do  and  become  as  an  "econome". 

The  word  "econome"  (oikonomos)  is  the  one  most  used 
in  the  New  Testament  when  it  is  a matter  of  judging  the 
achievements  of  human  life.  In  the  Old  Testament  the 
term  "econome"  (menshala)  is  given  equal  importance. 

When  the  Marxists  insist  on  the  "economical"  as  the 
basic  element,  fundamental  for  interpreting  the  signi- 
ficance of  human  life  as  it  is  developed  in  History, 
they  make  the  Church  - one  of  those  ironies  of  History  - 
reconsider  the  Biblical  criterion  of  the  human  being 
as  an  "econome". 

The  Church  proclaims  that  the  human  vocation  is  that  of 
being  a "good  econome".  The  "house"  that  the  human  crea- 
ture administers  is  the  whole  world  of  Creation;  and  each 
person  is  responsible  for  it  to  his  fellow  creatures 
and  to  God. 

The  responsibility  of  creating  goods  and  administrat- 
ing them  is  the  first  right  of  every  human  being,  the 
essential  principle  of  his  spirituality.  The  Church 
teaches  that  each  and  every  human  being  should  share 
responsibly  in  the  mutual  exercise  of  that  right.  To 
violate  that  right  is  the  first  criminal  act  against 
human  dignity  and  decorum. 

The  most  perfect  social  system  will  be  the  one  that 
guarantees  the  responsible  participation  of  all  citizens 
in  the  matters  of  "public  administration".  The  effec- 
tive respect  for  that  right  is  necessary  in  order  for 
the  society  to  be  made  up  of  persons  and  not  infra- 
human individuals.  Such  is  the  real  principle  of  true 
"demo-cracy" . 

The  Church  teaches  that  the  committed  participation  of 
its  members  in  public  life,  in  the  administration  of  its 
economy,  is  not  something  one  can  choose  to  add  or  not 
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to  add  to  his  condition  of  believer;  on  the  contrary,  the 
responsible  exercise  of  this  right  is  an  integral  and  in- 
separable part  of  the  loving  practice  of  the  Christian 
faith . 

Therefore  the  Church  teaches  that  it  is  an  integral  part 
of  the  life  of  the  Christian  believer  to  exercise  his 
rights  and  to  fulfill  his  duties  as  a citizen,  especially 
in  our  case,  where  democracy  is  made  effective  through 
the  constitution  of  the  Popular  Power  and  the  participa- 
tion in  labor  unions  in  the  different  places  of  work. 

The  aberrations  of  a "faith"  which  calls  itself  "a-polit- 
ical",  are  of  such  consequence  for  the  falsification  of 
human  spirituality  and  the  meaning  of  the  social  nature 
of  life,  that  the  Church,  indignant,  rejects  them  and 
combats  them  as  "heretical".  Only  an  interested  dis- 
tortion of  the  faith  - against  all  argumentation  grounded 
on  scriptural  truth  - can  make  the  simple  Christian  be- 
liever renounce  the  struggle  and  effort  to  find,  together 
with  his  fellow  countrymen,  the  most  adequate  solutions 
to  the  problems  patent  in  the  neighbourhood,  in  the  city 
or  in  the  nation,  and  keep  him  from  enriching  the  life 
of  all  and  making  it  more  decorously  human  through  a 
better  "economy"  of  his  time,  his  abilities,  his  know- 
ledge and  the  goods  he  produces . 

A)  Work:  A Principle  of  Human  Spirituality 

The  Scriptures  teach  us  that  work  is  the  means  through 
which  we  exercise  our  vocation  as  "economes",  both  in 
the  creation  of  material  and  spiritual  goods  and  also 
in  their  "good"  administration. 

The  Scriptures  teach  us  also  that  when  we  affirm  that 
the  human  being  is  primarily  a worker,  we  are  proclaim- 
ing that  he  is  created  "in  the  image  and  likeness  of  God". 
In  the  Old  Testament  he  is  ordered  "in  the  image  and 
likeness  of  God"  to"work  six  days"  so  that  he  can  "rest 
the  seventh".  In  the  New  Testament  we  are  called  to  be 
workers  "in  the  image  and  likeness  of  Christ".  God  and 
Christ  are  "one  and  the  same  thing",  the  content  of 
which  is  defined  by  Jesus  Christ  himself:  "My  Father 
works  and  I work".  In  the  New  Testament  they  go  so  far 
as  to  deny  the  right  to  eat  - which  is  like  denying  the 
right  to  live  - to  anyone  "who  will  not  work".  Idleness 
is  the  sacrilegious  vice  of  the  "old  man". 

In  the  Old  Testament  we  are  also  ordered  to  exercise 
dominion  and  control  over  all  things  so  that  we  be  the 
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"image  and  likeness  of  God".  In  the  New  Testament  we 
are  called  to  be  no  longer  "slaves"  that  carry  out  the 
"order"  to  work,  but  rather  "friends"  of  Jesus  Christ 
working  freely  God's  will. 

The  Church  is  faithful  to  the  Scriptures  and  to  the  Gos- 
pel when  it  invites  all  human  beings,  and  especially  the 
Christian  believers,  to  enter  into  the  historical  project 
of  "dominating"  nature  through  creative  work  and  the 
administration  of  goods  produced.  These  human  activities 
are  to  be  exercised  in  such  a way  that  justice  and  peace 
are  established  in  the  world  as  the  only  manifestation 
of  God's  redeeming,  sacrificial  and  solidary  love  for 
all  human  beings. 

B)  The  Communitarian  Being:  The  Specificity  of  That 

Which  is  Human 


The  human  being  is  a social  being.  The  Scriptures  teach 
that  the  social  nature  of  the  human  being  is  an  essential 
part  of  his  existence  "in  the  image  and  likeness  of  God". 

The  human  being  is  a "political"  being.  The  Scriptures 
teach  that  to  be  human  is  to  live  in  community  and  in  a 
community  structured  in  some  form.  The  fact  of  the  life 
and  death  of  Jesus  Christ  exemplifies  for  the  Church  how 
decisive  the  specific  social-political  nature  of  the 
human  being  is  for  God. 

The  "secret"  of  the  full  social-political  life  - which 
makes  possible  the  fulfillment  of  the  vocation  of  the 
human  being  "econome"  - is  revealed  in  Jesus  Christ,  who 
"came,  not  to  be  served,  but  to  serve  and  give  his  life 
as  a ransom  for  his  people". 

Therefore  the  Church  proclaims  that  wherever  there  is  a 
genuine  and  effective  service  of  human  recuperation, 
living  sacrificial  and  solidary  Love,  unconditioned  and 
unrestricted,  for  others,  there  Jesus  Christ  is  present. 
His  presence  has  only  one  identification:  "I  am  among 
you  as  one  who  serves". 

The  Church  teaches  that  creative  work  and  the  administra- 
tive task  accompanying  it,  must  be  presided  over  by  the 
fraternal  community  spirit,  making  all  human  beings  bro- 
thers in  the  political  activity  that  makes  all  better 
"economes " every  day. 

The  Church,  in  its  members,  lives  the  community  action 
KOINONIA  of  the  Holy  Spirit  that  makes  us  "companions" 
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KOINONOS  of  our  fellowmen  and  God's  "Coadjutors"  in  the 
task  of  human  redemption,  when  said  members  are  realized 
as  faithful  "economes"  before  God  and  before  their  neigh- 
bours . 

C)  Freedom:  A Human  Responsibility 

The  Scriptures  teach  that  the  human  being,  different  from 
any  other  creature,  is  a "free"  being.  Human  freedom  is, 
however,  a "responsible  freedom".  According  to  the  Scrip- 
tures, human  freedom  is  not  doing  what  one  wishes  "out 
of  whim  or  conceit".  Neither  is  it  the  "free  will"  of 
the  philosophers.  The  Bible  teaches  that  human  freedom 
is  responsible,  voluntary  and  conscious  obedience  to  the 
Divine  Will.  The  Will  of  God  - as  it  is  described  in  the 
Bible  - is  a will  of  loving  Grace  for  the  creature.  God's 
loving  Grace  for  the  human  being  is  revealed  concretely 
in  the  realization  of  Justice  and  Peace  in  the  world,  in 
the  establishment  of  his  Kingdom  of  Freedom  and  Love. 

Therefore,  the  Church  proclaims  that  the  human  being  is 
"predestined  to  be  free". 

The  Church  teaches  that  we  will  be  free  to  the  extent 
which  we  obey  the  loving  Will  of  God,  serving  effectively 
the  cause  of  Justice  and  Peace  among  all  human  beings. 

The  Church  lives  in  a real  and  concrete  practice  of  human 
freedom  on  the  part  of*  the  members  as  they  become  committed 
participants  in  the  quantitative  growth  and  the  qualitative 
development  of  "love-justice"  in  the  social-political  eco- 
nomical structures  of  human  society,  including  the  very 
structure  of  the  Church  as  a social-juridical  institution. 

D)  The  Human  Being-"Econome" : The  Center  of  the 

Interest  of  the  Church 


The  human  being,  according  to  the  Scriptures,  is  the 
"econome"  which  serves  God  in  service  to  his  neighbours 
in  all  task  of  human  redemption.  All  the  parables  Jesus 
uses  to  judge  our  human  situation  and  condition  take  as 
an  evaluative  norm  the  fidelity  of  the  human  being  to 
his  vocation  of  "econome". 

Therefore  the  Church  does  not  support  nor  serve  the  inte- 
rests of  the  oppressing  classes  that  rob  the  human  being 
of  his  vocation  to  be  responsible  free  "economes",  ex- 
ploiting the  work  of  the  many  to  increase  the  riches  of 
the  few  at  the  expense  of  the  generalized  increase  of 
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human  misery,  a "sign"  of  the  frustration  of  God's  love. 

The  Church  proclaims  that  human  beings,  as  persons  and  as 
nations,  "are  to  work  with  their  own  hands  in  order  to  have 
something  to  give  those  in  need",  fulfilling  thus  their 
vocation  as  "economes". 

The  Church  teaches  the  seriousness  of  what  is  involved 
in  the  human  historical  process,  both  in  that  which  has 
to  do  with  personal  particularity  and  with  general  uni- 
versality. For  the  Church,  what  is  involved  is  precisely 
the  full  realization  of  God's  redeeming  purpose  in  Nature, 
History  and  Human  Conscience;  that  is,  the  Coming  of  the 
Kingdom  of  God. 

The  Church  lives  its  Love  centered  in  the  human  being, 
in  the  measure  in  which  its  members  really  become  a com- 
munity of  "economes"  who  feel  responsible  before  God  to 
try  to  live  their  condition  of  human  beings  genuinely  in 
complete  fulfillment  of  their  responsibilities  in  the  Re- 
demption of  Nature,  History  and  Human  Conscience. 


SECTION  Ills  HISTORY:  INTEGRATING  RECONSTRUCTION  OF  THE 
HUMAN  BEING 


The  Scriptures  teach  us  that  the  human  being  has  been  con- 
verted into  an  explicit  contender  against  the  Redeeming 
purpose  of  God.  "Sin"  disfigures  the  "image  and  likeness 
of  God"  in  the  creature.  The  Bible  also  tells  us  that 
in  Jesus  Christ,  God  reconciles  the  human  being  with  his 
Redeeming  purpose . 

All  human  history  is  illuminated  in  this  way  as  a process 
of  integrating  reconstruction  of  the  human  being.  This 
process,  for  the  Scriptures,  does  not  march  forward  in 
a straight  lineal  form,  but  presents  its  great  ups  and 
downs.  Biblical  History  continually  shows  us  the  ascend- 
ent and  descendent  direction  that  this  process  takes  on. 

In  the  Scriptures,  what  is  called  "sin"  is  the  historical 
and  concrete  forms  adopted  by  those  "inferior  moments" 
within  the  process  of  human  redemption.  "Sin"  imposes 
"pain"  and  "sweat"  on  the  human  being  in  the  process  of 
his  History,  under  the  sign  of  "death". 

The  Church  proclaims  the  fidelity  of  God  to  his  creature, 
fidelity  which  is  manifested  in  the  continuous  call  of 
God  to  all  human  beings  to  overcome  their  "disintegration" 
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of  sin  and  death.  God,  "with  strands  of  love",  binds  all 
those  who  hear  his  call  and  follow  him,  to  his  Creating, 
Reconciling  and  Redeeming  work. 

The  Church  teaches  that  in  the  Life  and  Death,  Resurrection 
and  Ascension  of  Jesus  Christ,  God  himself  puts  an  end  to 
the  disintegrating  power  of  sin  and  death,  and  opens  the 
possibility  of  salvation  for  all  humankind. 

The  Church  lives  in  the  militant  and  committed  participa- 
tion of  each  one  of  its  members  in  the  task  of  the  inte- 
grating Reconstruction  of  the  human  being.  This  Recon- 
struction touches  man  in  his  spiritual,  social,  economical 
and  ecological  totality. 

A)  The  Human  Being:  A Being  Disintegrated  by  s in 

The  Bible  teaches  us  that  in  "sin"  there  is  a disintegra- 
ting distortion  that  acts  on  human  life,  tragically  frus- 
trating it  both  in  its  universal  and  its  personal  aspects. 

"Sin"  is  the  aberrant  disintegrating  distortion  that  trans- 
forms human  work  - the  very  principle  of  human  spirituality  - 
into  an  accursed  task  imposed  on  us  for  subsistence  charac- 
terized by  competition  and  discrimination. 

"Sin"  is  the  aberrant  disintegrating  distortion  that  trans- 
forms social-political  life  - the  very  specificity  of  the 
human  being  in  community  - into  a battleground  where  hat- 
red and  jealousy,  envy  and  selfishness  produce  fratricidal 
struggle,  crime  and  the  "exploitation  of  man  by  man". 

"Sin"  is  the  aberrant  disintegrating  distortion  that  trans- 
forms freedom  - the  responsibility  of  obeying  the  abso- 
lute demands  of  Love-Justice  - into  the  slavery  which  af- 
firms exclusively  the  particularized  interests  of  our  "in- 
dividuality", "race"  or  "nationality"  in  detriment  of  the 
dignity  and  decorum  of  others  and,  therefore,  to  our  own 
detriment  as  persons,  races  or  nations. 

"Sin"  is  the  aberrant  disintegrating  distortion  that  trans- 
forms material  and  spiritual  goods,  gifts  of  God  and  human 
achievements  - for  the  usufruct  of  all  alike  - into  factors 
of  contradictions  and  discriminations  among  human  beings 
through  class-divided  social  structures.  These  factors 
reach  the  very  altar  of  the  Church,  the  altar  of  a Father 
of  all  human  beings. 

Therefore  the  Church  knows  that  because  of  "sin",  work 

has  been  converted  into  a frustrated  and  frustrating  activity 
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which  "separates"  us  fundamentally  from  our  own  vocation 
as  "economes"  and  therefore  makes  us  enemies  of  God,  Father 
and  Creator.  Because  of  "sin",  life  in  community  has  been 
converted  into  a dehumanized  and  dehumanizing  jungle  which 
"separates"  us  fundamentally  frqm  our  fellowmen,  our  "bro- 
thers" and  therefore  makes  us  enemies  of  Jesus  Christ, 
Reconciler.  And  because  of  "sin",  freedom  has  been  con- 
verted into  an  anarchy  which,  trying  to  pillage  Nature 
and  exploit  our  neighbour,  "separates"  us  fundamentally 
from  the  work  of  our  hands , and  therefore  makes  us  enemies 
of  the  Holy  Spirit,  the  Redeeming  Presence  of  God  Creator 
and  Jesus  Christ  Reconciler. 

The  Church  proclaims  the  human  possibility  of  reconstruction 
beyond  "sin"  because  of  the  faithfulness  of  God,  who,  in 
his  sacrificial  and  solidary  Love,  unconditional  and  un- 
restricted, offers  us  "forgiveness"  in  Jesus  Christ. 

The  Church  teaches  that  the  Written  Word  reveals  to  us 
that  social-political-economical  liberation  of  the  Hebrew 
people,  exploited  and  oppressed  under  the  domination  of 
Egypt,  resulted  in  being  the  explicit,  concrete  and  valid 
expression  of  their  salvation,  which  constituted  them  as 
"God's  people".  In  that  very  same  way  the  "living  and 
active"  Word  reveals  to  us  that  the  victorious  struggle 
for  the  social-political-economical  liberation  from  the 
exploitation  with  which  capitalistic,  monopolistic  and 
imperialistic  interests  oppress  the  underdeveloped  peoples 
of  today,  is  the  explicit,  concrete  and  valid  expression 
of  their  salvation,  which  constitutes  them  as  God's  new 
Humanity.  This  teaching  of  the  Church  does  not  contra- 
dict, but  on  the  contrary,  reaffirms  and  gives  meaning 
to  the  Gospel  proclaimed  by  Jesus  Christ  as  it  is  reveal- 
ed in  the  Scriptures. 

The  Church  lives  in  its  members  when  they  contribute  in 
a real  way  and  with  concrete  historic  actions  to  the  dis- 
appearance of  the  "old  man",  disintegrated  by  "sin"  and 
"death".  The  Church  realizes  thus  - and  not  in  any  other 
way  - its  true  Catholicity  and  Apostolicity  as  the  "Body 
of  Christ",  "the  Bride  of  Lamb",  the  "People  of  God", 
according  to  the  evangelical  teaching. 

B)  Salvation:  The  History  of  the  Spiritual  Reconstruction 

of  the  Human  Being 

Salvation  as  the  history  of  the  spiritual  reconstruction 
of  the  human  being  is  a required  theme  of  Christian  preach- 
ing, a specific  expression  of  Christian  faith,  hope  and 
love . 
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Jesus  Christ  describes  this  spiritual  reconstruction  as 
the  "birth  of  a new  man".  The  assured  possibility  - that 
the  "old  man"  disintegrated  by  "sin"  will  "die"  to  give 
way  to  a "new  man",  who  will  have  eternal  life  - is  affirm- 
ed in  the  New  Testament  in  terms  of  a "new  creation",  a 
"new  creature"  when  it  is  said  that  "the  old  things 
have  all  passed  away  and  everything  is  made  new" . 

The  "new  man"  does  not  cease  being  "human",  but  just  the 
opposite.  He  is  a human  being  who,  having  been  "born 
again",  can  then  realize  his  full  humanity,  liberated 
from  the  chains  that  bound  him  irremissibly  to  the  anti- 
human, sinful  past.  His  condition  of  "econome"  does  not 
change;  it  is  just  that  before  him  there  opens  up  a 
"narrow  way"  which  leads  to  his  being  one  fully,  "an 
open  door  that  no  one  can  close". 

Creative  work  which  makes  it  possible  for  the  human  being 
to  be  like  God,  the  principle  of  genuine  spirituality, 
transforms  him  in  a true  and  faithful  "lieutenant  of  God" 
like  his  Older  Brother.  The  pedagogical  nature  of  work, 
a theme  so  highly  esteemed  by  our  Reformed  Fathers,  is 
affirmed  when  work  is  given,  in  the  reconstruction  of 
the  human  being,  its  fundamental  spiritual  value. 

The  Church  proclaims  the  urgency  for  all  human  beings, 
and  especially  Christian  believers,  to  "discern  the  time 
in  which  they  live,  a time  to  rise  up  from  sleep"  and  wake 
up  to  the  reality  that  "we  are  now  closer  to  the  day  of 
our  salvation  than  when  we  believed". 

The  Church  teaches  that  the  present  "time"  is  the  time 
of  judgment  of  "death"  over  the  sins  of  an  unjust  and 
cruel  structural  order  that  has  exploited,  for  the  bene- 
fit of  only  a few,  the  "vices  of  the  old  man"  on  which 
it  has  sustained  itself.  The  working  class,  precisely 
because  it  is  the  "working"  class,  has  been  constituted 
in  this  "time",  "time  to  rise  up  from  sleep",  in  the 
legitimate  standard  bearers  of  the  construction  of  the 
new  order  which  is  more  human  and  just  for  all.  If  Jesus 
of  Nazareth,  the  Son  of  God  and  Our  Older  Brother,  was 
a manual  worker,  and  if  the  ethics  of  the  "new  man"  in  the 
teaching  of  the  New  Testament  states  that  work  is  an 
essential  element  of  the  "holiness  and  righteousness  ac- 
cording to  God",  then  the  Church  can  proclaim  with  all 
certainty  and  assurance,  if  it  wants  to  be  faithful  to 
the  Gospel , that  "we  are  nearer  today  to  the  day  of  our 
salvation  than  when  we  believed". 

The  Church  teaches  - to  be  faithful  to  the  Gospel  - that 
Jesus  Christ  took  the  side  of  the  oppressed  and  exploited 


54 


class  of  his  time  and  that  "social-political  option"  took 
him,  objectively  speaking,  to  the  Cross. 

The  Church  lives  in  its  members  when  they,  faithful  to 
the  Gospel  and  to  their  Lord  and  knowing  that  it  is  not 
possible  to  serve  two  masters,  repudiate  service  to 
God-Money.  The  Church  is  thus  freed  from  the  oppressive 
power  with  which  the  ideologies  of  domination  and  ex- 
ploitation to  this  day  have  kept  it  captive,  especially 
when  under  the  imperialistic  political-cultural  power  it 
(the  Church)  is  aware  of  how  the  greatest  enemies  of  the 
human  being  today,  and  therefore  the  greatest  enemies  of 
God,  try  to  use  it  to  defend  their  anti-Christian  interests. 

C)  Salvation:  The  History  of  the  Social-Economical 

Reconstruction  of  the  Human  Being 

Salvation  for  Scriptures  means  the  reconstruction  of  the 
human  being  as  "co-heir  of  all  things";  that  is,  of  those 
goods  which,  in  faithfulness  to  his  vocation  as  "econome", 
he  has,  with  his  work,  co-created  or  recreated.  Salva- 
tion is  also,  thus,  the  History  of  the  Reconstruction 
of  his  being  in  community. 

The  "creation"  of  a "new  man"  means  the  establishment 
of  a new  community  life  in  the  new  society,  where  there 
is  no  place  for  the  exploitation  of  the  work  of  another, 
nor  for  racial  discrimination  nor  the  subjection  of  women 
as  objects  of  mercantile,  commercial  or  sexual  consumption; 
nor  will  there  be  tolerance  for  the  self-interested  use 
of  the  legitimate  values  of  family  life  in  benefit  of 
the  false  interests  of  the  classist  and  discriminatory 
society . 

The  Scriptures  teach  us  that  salvation  necessarily  in- 
cludes the  emerging  of  a new  fraternal  solidarity  that 
is  made  concrete  in  a "community  of  goods"  where  "private 
property"  is  abolished  in  order  for  all  of  us  to  be  able 
to  enjoy  the  goods  produced. 

The  Bible  teaches  us,  in  the  Old  Testament,  that  a li- 
berating process  involves  "as  is  written,  that  he  who 
gathers  much  has  nothing  left  over  nor  he  who  gathers 
little  has  lack".  In  the  New  Testament  we  are  shown  in 
a reliable  way  that  the  liberating  fact  of  the  Gospel, 
accepted  fully,  has  as  an  inevitable  consequence  that, 
"uniting  us  all"  ideologically,  we  "have  all  things  in 
common",  receiving  "each  one  according  to  his  need". 
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The  Church  proclaims,  following  the  Biblical-prophetic 
line  carried  to  its  final  expression  in  Jesus  Christ, 
that  the  entrance  to  the  Kingdom  is  closed  to  the  "rich", 
to  the  extent  that  their  riches  are  the  products  of  vio- 
lence and  injustice;  and,  in  a specific  way,  it  points 
out  to  all  and  especially  to  the  Christian  believers 
the  fact  that  the  Capitalist  System  of  social  organization, 
in  order  to  endure,  has  to  maintain  a manipulated  and 
enslaving  education  that  produces  egoists  who  distort 
the  meaning  of  human  life  and  see  as  the  supreme  ideals 
of  human  life,  unending  consumption,  insatiable  satis- 
faction of  getting  rich,  materialistic  fetichism  and  the 
drive  for  luxury  and  ostentation.  As  a result,  this 
brings  about  a dehumanized  society  where  the  most  fero- 
cious competition  is  of  utmost  importance  and  in  which 
its  victims  are  inculcated  social  evasion  by  means  of 
drugs,  sexual  excesses,  gambling  and  alienating  religi- 
osity. 

The  Church  teaches,  according  to  its  best  reformed  tradi- 
tion, that  "God  desires  that  there  be  such  identification 
and  equality  among  us  that  each  one  help  . . . according 
to  his  capacities,  so  that  some  do  not  have  things  left 
over  while  others  are  in  need  . . . that  possessions  and 
other  goods  be  distributed  according  to  the  needs  of  each 
one  " . 

The  Church  teaches  that  in  the  stability  of  the  Government  - 
in  spite  of  its  necessary  ambiguities  - we  can  find  a 
guarantee  for  the  administration  of  Justice  and  the  main- 
tenance of  Peace  when  it  is  a case  of  "non-classist"  so- 
cieties, where  the  power  of  the  state  is  not  in  the  hands 
of  exploiting  and  oppressing  classes,  but  in  the  hands 
of  the  workers . 

The  Church  lives  in  the  same  measure  in  which  each  one 
of  its  members  works  for  the  social-economical  recon- 
struction of  the  human  being  within  the  Socialist  State; 
because,  of  all  the  historical  forms  of  state  known  and 
experienced  to  this  day,  it  is  the  society  organized  with 
such  (socialist)  structures  which  offers  the  most  con- 
crete possibilities  for  making  workable  a more  and  more 
fairly  distributive  justice,  which  progressively  reaches 
all  citizens  with  greater  efficiency. 
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D)  Salvation:  The  History  of  the  Ecological  Reconstruction 

of  the  Human  Being 

"Sin",  according  to  the  Bible,  distorts  the  human  being's 
relationship  with  Nature.  The  human  being  converted 
into  an  unscrupulous  pillager  of  natural  resources,  not 
only  has  abused  them,  but  also  has  made  a diabolic  use  of 
them,  making  them  a part  of  the  exploitation,  oppression 
and  domination  of  his  fellow  creatures. 

The  human  being  has  pathologically  alerted  the  development 
of  Nature  and  has  become,  not  its  guardian,  but  its  per- 
verter.  Doing  this,  he  has  upset  and  damaged  his  own  hu- 
man nature  from  a biological  point  of  view.  As  a psycho- 
social-somatic  unit,  given  the  complexity  of  his  nature, 
the  human  being  has  found  himself  affected  in  biological 
development  as  well  as  in  his  psychic  health  and  social 
promotion . 

Nevertheless  the  Church  affirms  that  the  technical-scienti- 
fic activities  of  the  human  being,  in  his  eagerness  to 
dominate  and  control  Nature,  do  not  work  against  God's 
redeeming  purpose  which  proposes  - according  to  the 
Scriptures  - "to  put  all  things  under  his  feet".  The 
"way"  of  salvation  that  God  works  in  Jesus  Christ,  includes 
the  full  realization  of  that  domination  and  control.  The 
Bible  uses  the  same  word  "health"  (salud)  for  "salvation" 
and  for  "liberation".  We  cannot  overlook  the  fact  that 
in  order  to  achieve  a better  human  "health",  both  in  the 
biological  and  in  the  psychic  and  social  sense,  it  is 
necessary  to  control  Nature  more  perfectly  and  dominate 
its  "mysteries"  more  completely. 

The  Church  proclaims  that  although  it  is  an  extremely 
secularized  and  secularizing  society  we  are  dealing  with, 
this  does  not  mean  that  God  would  be  absent  from  it; 
rather  it  would  mean  the  opposite.  To  believe  in  the 
doctrine  of  Incarnation  means  we  believe  in  a God  radi- 
cally secularized  in  Jesus  of  Nazareth  as  the  only  way 
to  the  possibility  of  human  Redemption. 

The  Church  teaches  that  the  human  technological  under- 
taking serves  to  help  create  a new  humanity  to  the  extent 
it  makes  achievable  a greater  deepening  of  human  spiritu- 
ality with  the  disappearance  of  work  as  "exploitation". 

The  Church  teaches  that  modern  technology,  when  it  is  at 
the  service  of  the  interests  of  exploiting  classes,  has 
produced  a series  of  false  idols,  such  as  utilitarian 
logic,  the  cosif icacidn  of  human  beings  (cosa  = thing, 
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cosif icacidn  = making  into  a thing)  and  technocratic 
nihilism.  All  Christian  believers  should  fight  commit- 
tedly  - together  with  those  who  strive  to  eradicate  such 
idols  - for  the  disappearance  of  their  "creators". 

The  Church  teaches  that,  when  our  people  chose  the  Marxist- 
Leninist  way  of  development  through  a social-political 
revolution,  a more  human  relationship  with  Nature  has 
been  brought  about  as  well  as  a primary  concern  for  the 
health  of  the  people.  The  Marxist-Leninist  Revolution 
has  proved  to  be  the  only  way  which  makes  the  technolo- 
gical and  ecological  development  possible  and  which  success- 
fully puts  an  end  to  underdevelopment.  This  phenomenon 
of  underdevelopment  has  produced  infra-human  beings, 
victims  of  exploitation  and  oppression  with  the  World 
Capitalistic  and  Imperialistic  Systems. 

The  Church  joyfully  lives  in  the  midst  of  the  Socialist 
Revolution,  since  the  Revolution  has  concretely  and 
historically  inaugurated  a series  of  values  in  human  re- 
lations that  make  it  possible  for  the  whole  modern  technical- 
scientific  development  to  be  at  the  service  of  the  full 
dignity  of  the  human  being. 

E)  The  Integral  Human  Being;  The  Center  of  the  Church's 

Interest  in  History 

The  Church  is  interested  specifically  in  human  History 
not  only  because,  for  almost  2,000  years,  it  has  been  an 
important  part  of  its  development,  but,  principally  be- 
cause it  is  precisely  within  the  process  of  human  History 
where  God  in  Jesus  Christ  has  proposed  to  reconstruct 
the  human  being  integrally.  To  cut  up  that  reconstruction 
into  sections  has  been  the  temptation  the  Church  has 
fallen  into  as  a consequence  of  the  ideological  captivity 
in  which  it  has  been  engulfed  for  centuries,  putting  it- 
self at  the  service  of  the  exploiting  classes,  especially 
in  the  period  of  Monopolistic  Capitalism. 

The  Church  proclaims  that  there  is  only  one  History, 
and  there  it  is  not  so  much  concerned  about  guaranteeing 
its  own  interests  in  the  institutional-ecclesiastical 
order,  inherited  from  the  past,  as  about  assuring  the 
readiness  and  willingness  of  its  members  to  respond  free- 
ly "with  the  glorious  freedom  of  the  children  of  God"  to 
the  historical  demands  that  God  makes  of  them  in  the  con- 
quest of  a society  in  which  the  integrally  reconstructed 
human  being  - which  is  the  purpose  of  the  Gospel  - can 
emerge  little  by  little. 
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The  Church  teaches  that  the  "atheism"  of  the  ideology 
sustained  by  the  Socialist  Revolution  makes  more  clearly 
evident  the  atheism  of  the  "believers"  who  are  not  cap- 
able of  "discerning  the  signs  of  the  times"  in  the  midst 
of  the  new  society  being  constructed,  in  which  the  radi- 
cal transformations  of  the  unjust  structures  make  possible 
the  creation  of  a more  integrally  reconstructed  human 
being.  The  most  important  thing,  in  this  case,  is  that 
the  atheist-communists  serve  as  an  inspiration  to  us  be- 
cause of  their  readiness  and  willingness  to  live  sacri- 
ficial, solidary  and  effective  love. 

The  Church  should  be  juridically  separated  from  the  State. 
This  does  not  mean  however  that  the  Church  relinquishes 
its  historical-political  responsibility  nor  that  the 
Christian  believers  should  withhold  their  most  decided 
contribution  to  the  construction  of  the  new  Socialist 
society. 

The  Church  lives  this  new  situation  without  fears,  pro- 
claiming the  truth  of  the  Gospel,  confiding  only  in  its 
Lord  and  captive  only  of  Jesus  Christ.  In  that  way  it 
finds  its  place  in  the  human-historical  process  of  integral 
recuperation.  To  do  this  the  Church  does  not  begrudge 
any  sacrifices  that  may  be  necessary  to  fulfill  its  mission, 
the  special  characteristics  of  which  vary  in  accordance 
with  the  moment  and  the  place  it  has  to  live  in. 

The  Church  lives  through  the  concrete  love  practised 
by  its  members  when  they  serve  the  socialist  society  with- 
out hostility,  trusting  the  divine-human  sense  of  History, 
and  trusting  the  future  which  envisions  a more  effective 
peace  among  nations  and  a more  real  justice  among  human 
beings . 


SECTION  IV:  THE  KINGDOM  OF  GOD  AND  THE  FULLNESS  OF  HISTORY 


The  Scriptures  teach  that  the  Kingdom  of  God  is  inaugu- 
rated in  History  in  Jesus  Christ  in  an  inescapable  and 
indefectible  way.  His  birth  as  one  of  the  poor  of  the 
Kingdom,  his  class  option  as  a worker  for  the  Kingdom, 
his  evangelizing,  preaching  as  a prophet  of  the  Kingdom, 
his  life  as  a neighbour  of  the  Kingdom,  his  death  as  a 
Reconciler  for  the  Kingdom,  his  Resurrection  as  the  Older 
Brother  in  the  Kindgom  and  his  Ascension  as  Heir  of  the 
Kingdom,  constitute  him  in  the  Kingdom  itself.  Today 
the  Kingdom  is  present  among  human  beings  through  the 
action  of  His  Spirit,  His  Holy  Spirit. 
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These  realities  of  faith  constitute  the  foundation  of  the 
hope  of  the  Church  and  the  reason  for  its  commitment  of 
unlimited  and  unconditional  love,  to  which  it  is  bound 
in  the  search  for  justice  and  peace  in  the  world. 

The  Church  - which  has  elaborated  doctrines  such  as  the 
doctrines  of  Incarnation,  Atonement,  Resurrection  - re- 
jects all  dualism  that  leads  to  understanding  human  His- 
tory divided  into  two  sections,  one  profane  and  another 
religious . 

The  Church  proclaims  its  faith  in  the  final  coming  of  the 
Kingdom  grounded  on  the  "mystery  of  the  Will"  of  God, 
who  "according  to  his  purpose  set  forth  in  Jesus  Christ, 
at  the  fullness  of  time,  to  unite  all  things  in  Christ". 

A)  The  Dynamic  Force  of  History 

The  Scriptures  teach,  typifying  in  the  History  of  "God's 
people",  the  way  in  which  human  History  is  constituted 
as  "history  of  salvation"  through  a series  of  experiences 
in  which  the  people  grow  in  their  awareness  of  the  univer 
sal  and  totalizing  nature  of  human  Redemption. 

The  Biblical  stories  of  Salvation  - from  Noah  to  Jesus 
Christ,  passing  through  Abraham,  Moses,  David  and  all  the 
prophets  and  leaders  of  the  Hebrew  people  before  and  af- 
ter the  Babylonian  Exile  - show  that  the  Church  can  teach 
without  fear  of  going  wrong,  that  characteristic  con- 
flictivity  of  the  economical-social-political  process  of 
liberation  energizes  (dinamiza)  human  History. 

The  class  struggle  that  is  manifested  in  the  Bible  in 
the  contradiction  evidenced  between  oppressors  and 
oppressed,  between  "just"  and  "unjust",  between  rich 
who  exploit  and  the  exploited  poor,  together  with  the 
proclamation  of  God  as  the  "Realizer  of  Justice"  obligate 
the  Church  to  accept  the  close  relationship  between  the 
Kingdom  of  God  for  which  we  pray  and  the  realization  of 
Justice,  and  therefore  of  Peace,  in  the  world. 

The  Church  proclaims  that  God,  "Realizer  of  Justice", 
"abides  in  us  in  Love",  in  the  "effective  Love"  that  con- 
tributes to  making  God's  redeeming  purpose  for  human 
beings  a reality  shared  by  all,  starting  in  the  "here 
and  now" . 


60 


B)  The  Kingdom  that  Advances 

The  Scriptures  illustrate  the  Kingdom  of  God  in  various 
ways.  Sometimes,  it  is  like  a small  seed  that,  once  sown, 
grows  to  be  a leafy  tree.  On  other  occasions,  it  is  like 
a field  of  wheat  in  which  the  enemy  sows  tares.  These 
evangelical  images  teach  us  that  behind  the  incessant 
and  constant  process  of  struggles  and  contradictions 
which  energize  (dinamiza)  History,  a development  of  ir- 
recusable permanent  value  is  realized. 

The  Church  proclaims  that  the  Kingdom  of  God  grows  con- 
stantly and  that  the  achievements  of  justice  and  peace 
in  the  world  are  achievements  that  enter  to  form  part 
of  the  Kingdom  as  Fullness  of  History.  The  Church  is 
the  place  where  the  hope  of  a full  realization  of  human 
life  is  cultivated  in  all  its  creativity  and  solidarity, 
as  an  expression  of  the  "glorious  freedom  of  the  children 
of  God"  who  are  "loaded  with  fruits  of  justice". 

The  Church  joyfully  teaches  that  the  New  Socialist  Con- 
stitution of  our  country  gives  shape  to  the  establishment 
of  a more  just  society  when  it  affirms  that  "the  first 
law  of  our  Republic  is  the  cult  of  the  Cubans  to  the 
full  dignity  of  man". ( Note  of  translator:  from  words  of 
Jose  Marti . ) 

The  Church  teaches  that  the  new  meaning  which  family  re- 
lations have  acquired  - as  expressed  in  the  New  Family 
Code  - reflects  a step  forward  in  the  reconstruction  of 
the  familv  life  so  necessary  in  today's  world. 

The  Church  lives  in  the  responsible  participation  of  its 
members  in  the  construction  of  the  New  Society  through 
all  its  activities:  in  the  Committees  of  Defense  of  the 
Revolution,  in  the  Labour  Unions,  in  the  Federation  of 
Cuban  Women,  in  the  Organizations  of  Pioneers,  Students, 
Peasants;  in  every  effort  and  work  carried  out  to  create 
a new  society  of  producers  and  not  just  consumers,  where 
there  is  a place  therefore  for  the  creation  of  a new  kind 
of  human  being,  for  whom  love  is  no  longer  a Sunday  com- 
mandment but  rather  the  law  which  governs  all  his  daily 
actions . 

The  Church  proclaims  that  Peace  is  possible  in  the  world. 
The  Scriptures  teach  us  that  Peace  (Shalom)  is  not,  in 
its  essence,  the  absence  of  war,  but  the  presence  of  jus- 
tice. The  Church  prays  for  Peace  and  works  for  Peace, 
and  doing  so,  fulfills  its  mission  as  the  Church  of  Jesus 
Christ,  the  "Prince  of  Peace". 
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The  Church  joyfully  teaches  that  the  consolidation  and 
development  of  the  "socialist  camp"  in  the  world  today 
and  the  policy  of  peace  that  its  peoples  and  governments 
set  forth  as  an  essential  part  of  Socialism,  as  well  as 
the  extension  and  depth  which  the  liberating  anti-imperi- 
alist struggles  have  acquired  in  the  exploited  peoples 
of  the  so-called  "Third  World"  all  constitute  "signs  of 
the  times"  which  point  toward  a real  possibility  of  achiev 
ing  a world  of  greater  justice  in  relations  among  nations. 

The  Church  lives  in  the  responsible  and  committed  work 
of  its  members  who  join  in  the  struggle  to  halt  the  pre- 
sent arms  race,  to  achieve  the  total  disappearance  of  all 
testing  of  weapons  of  mass  destruction  and  the  estab- 
lishment of  a complete  disarmament  in  the  world.  In  a 
world  where  there  exist  a United  Nations  Organization 
and  a Helsinki  Agreement  of  peaceful  and  cooperative 
relations  among  nations,  it  becomes  necessary  for  all 
government  and  non-government  organizations  to  make  a 
special  effort  to  guarantee  all  peoples  the  achievement 
of  their  full  and  responsible  participation  in  the 
creation  of  a world  which  is  more  just  and  more  nobly 
human.  The  Church  is  called  to  take  part  in  this  effort 
because  of  its  very  Nature  and  Mission. 

The  Church  lives  concretely  in  the  intimate  relations 
which  exist  between  the  coming  of  Jesus  Christ  the  Saviour 
and  the  definite  achievement  of  "Peace  on  Earth  among 
Men  of  Good  Will",  the  announcement  of  his  coming.  Thus 
the  Church  is  committed  to  the  ecumenical  struggle  for 
the  unity  and  peace  of  the  whole  Catholic  Church,  with 
the  understanding  .that  such  efforts,  in  order  to  be 
genuine,  must  be  realized  as  "signs"  of  our  commitment 
to  the  struggle  for  the  unity  and  peace  of  all  of  humanity 
In  this  sense  we  live  our  ecumenical  task  within  the 
different  organizations  and  movements  to  which  we  belong 
up  until  now  (Cuban  Ecumenical  Council,  World  Alliance 
of  Reformed  Churches,  Christian  Peace  Conference,  World 
Council  of  Churches)  and  we  support  every  effort  for  the 
achievement  of  such  unity  and  peace  in  the  "Body  of 
Christ" . 

C ) The  Kingdom:  The  Center  of  the  Church's  Interest  in 

God 

The  Scriptures  urge  us  to  pray  for  the  Kingdom,  to  preach 
its  imminence,  to  teach  its  hope,  to  live  its  norms. 

The  Church  speaks  of  God  by  proclaiming  his  Reality, 
teaching  his  Truth,  living  his  Will. 
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The  ultimate  interest  of  the  Church  in  God  is  not  the 
interest  in  maintaining  a particular  type  of  worship, 
in  propagating  a precise  "idea",  in  defending  a specific 
"religion".  The  ultimate  interest  of  the  Church  in  God 
is  the  interest  in  His  Kingdom. 

The  Church  that  is  identified  as  the  Church  of  Jesus 
Christ  is  constituted  as  the  advance  guard  of  the  Kingdom, 
because  in  Him,  and  for  Him  "the  Kingdom  is  among  us" 
and  it  is  not  just  a case  of  "it  will  come". 

The  Scriptures  teach  us  that  the  "Kingdom  is  Peace, 

Justice  and  Joy  in  the  Holy  Spirit",  the  "convincer  of 
all  sin,  of  all  justice,  and  of  all  judgment".  The  Scrip- 
tures teach  us  that  "to  speak  by  the  Spirit"  is  "to 
prophesy" . 

The  Scriptures  teach  us  that  "prophetism"  is  essential 
to  the  life  of  the  Church.  The  Church  "prophesies" 
when  it  proclaims  that  the  construction  of  the  socialist 
society  - which  brings  us  closer  to  the  reconstruction 
of  the  human  being  as  a worker  and  "econome"  and  as  a 
free  and  communitarian  being  - is  a most  essential  part 
of  the  march  of  the  human  historical  process,  a march 
in  which  the  achievements  of  the  human  spirit  remain  as 
concrete  signs  of  the  historic  action  of  the  Spirit  in 
bringing  about  the  Kingdom. 

The  Church  "prophesies"  when  it  denounces  that  inside 
and  outside  of  the  new  society  we  are  building  there  exist 
ideological  currents  that  want  to  destroy  it.  There  are 
strongholds,  in  the  first  case,  of  the  interiorization 
of  the  vices  of  a past  in  which  selfishness,  hatred  and 
competition  were  cultivated  as  "values"  of  the  human  spi- 
rit; enemies,  in  the  second  case,  which,  setting  up 
such  human  anti-values,  present  themselves  falsely  as 
standard  bearers  of  Christian  truth,  proclaimers  of  the 
true  evangelical  faith. 

The  Church  "prophesies"  when  it  lives,  in  each  one  of 
its  faithful,  the  triumph  of  love  over  un-love,  justice 
over  exploitation,  truth  over  injustice,  peace  over  com- 
petition, decorum  over  human  indignity.  The  Church  lives 
"prophetically"  in  its  members  when  they  become  committed 
participants  in  the  death  of  the  capitalist  society  and 
the  dehumanizing  and  decrepit  values  it  represents.  Other- 
wise the  Church  would  be  converted  into  a "scandal"  for 
God  and  a "reproach"  for  men,  and  its  "destruction  will 
not  be  long  in  coming"  like  that  of  all  "false  prophets". 
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The  Church  "prophesies"  when  its  members  joyfully  live 
the  feelings  and  actions  of  growing  solidarity  of  our 
socialist  people  for  all  the  peoples  of  the  world. 

The  Church  "prophesies"  when  it  expresses  its  joy  for 
the  evident  fact  that  this  deep  feeling  of  solidarity 
is  becoming  a generalized  characteristic  of  the  common 
citizen . 


CONCLUSION 


As  we  finish  this  Declaration  of  Faith,  the  Presbyterian- 
Reformed  Church  in  Cuba  recognizes  that  its  declared 
faith  can  only  be  certain  when  we  confidently  live  the 
truths  implicit  in  it: 

that  this  world  is  "God's  world"; 

that  Nature  is  the  "theater"  where  the  human  being 
- a creature  in  the  "image  and  likeness  of  God"  - is 
placed  so  that  he  be  a worker  and  an  "econome"; 

that  Society  is  the  "stage"  where  God  and  his  creature 
meet  to  be  mutually  realized  in  a concrete  and  eternal 
alliance  through  the  implanting  of  Peace  by  the  estab- 
lishment of  structures  of  Love-Justice  which  normalize 
human  relations; 

that  History  is  the  "plot"  of  the  development  and 
strengthening  of  that  Alliance  or  "Covenant"; 

that  the  Kingdom  is  the  "unravelling  of  the  plot"  - 
slowly  at  times  and  suddenly  at  other  times  - with 
realizations  and  achievements  that  the  "plot"  from 
time  to  time  has,  since  in  the  Kingdom,  God  and  his 
creature  are  identified  with  each  other,  because  the 
Kingdom,  Jesus  Christ  himself,  is  the  Son  of  God 
and  Our  Older  Brother. 

The  Presbyterian-Reformed  Church  in  Cuba  is  aware  that, 
as  it  lives  these  truths,  it  comes  dangerously  close  to 
the  radical  secularization  taken  on  by  God  in  Jesus 
Christ,  and  runs  the  same  risks  that  He  did  of  misunder- 
standings, sufferings  and  crucifixion. 

Nevertheless,  the  Presbyterian-Reformed  Church  in  Cuba 
hopes  confidently  and  joyfully  that,  as  it  does  this, 
it  may  become  more  fully  a part  of  the  glorious  freedom 
of  the  Risen  One,  a freedom  which  will  free  it  from  the 
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alienating  iaeologizations  that  in  the  past  and  still 
in  the  present  have  kept  and  keep  the  Church  of  Jesus 
Christ,  in  many  aspects  and  in  many  places,  captive  of 
unjust  and  oppressive  structures  of  "principalities  and 
powers".  These  structures  and  "powers"  have  made  the 
human  being  an  exploiter  of  his  neighbour.  The  Church 
that  is  not  ashamed  of  this  has  distorted  and  distorts 
the  Gospel  of  Jesus  Christ. 

The  Presbyterian-Reformed  Church  in  Cuba  hopes  confident- 
ly and  humbly  that  this  liberation  will  capacitate  it 
to  respond  with  greater  effectiveness  to  the  primary 
inevitable  question  with  which  God  confronts  all  human 
beings  without  exception:  "Where  is  your  brother?" 

The  Presbyterian-Reformed  Church  in  Cuba,  with  the  con- 
fidence and  assurance  that  spring  from  the  Gospel,  and 
only  from  the  Gospel,  looks  for  the  concrete  answer  to 
the  divine  question  in  "love  that  faith  sets  in  motion", 
knowing  in  "hope  against  hope",  that  is  the  only  way 
given  to  the  human  being  by  God  in  Jesus  Christ  to  find 
the  divine  answer  to  his  crucially  final  questions  as 
a creature:  "Tell  me  your  Name."  "Tell  me  who  I am." 

The  Presbyterian-Reformed  Church  in  Cuba,  in  all  humility 
before  its  Lord  and  before  all  the  people,  finally  ques- 
tions itself:  Will  we  definitely  come  to  know  "Who  He 
is"  and  "Who  we  are"  in  order  to  be  able  to  communicate 
this  with  redeeming  effectiveness,  the  sign  of  our  evan- 
gelizing mission,  the  identity  of  the  Church?  Only  in 
the  measure  in  which  we  fulfill  the  concrete  loving  de- 
mands of  Justice  and  Peace  which  the  divine  requirement 
imposes  on  us,  will  we  be  able  to  satisfy  the  hope  of 
really  being  the  Church  of  Jesus  Christ  in  this  world, 
because  then  "we  will  be  like  Him",  for  "as  He  is,  so 
are  we  in  this  world"  in  the  fullness  of  Love. 
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I BELIEVE  IN  YOU 


from  Nicaragua 


Out  of  the  hard  and  cruet  struggle  with  the 
Somoza  regime  and  its  National  Guard , the  Nica- 
raguan Sandinistas  were  able  in  1979  to  give  birth 
to  the  new  Nicaraguan  Government  of  National  Recon- 
struction. Many  of  the  freedom  fighters  were  Chris- 
tians, who  had  carried  their  Bibles  with  them  in 
the  mountains  and  had  prayed  together  in  the  guerilla 
camps.  They  sometimes  also  celebrated  the  Lord's 
Supper.  There  are  many  beautiful  testimonies  about 
these  Christian  Sandinistas  who3  through  their 
witness  in  words  and  deeds3  strengthened  the  faith 
and  commitment  of  many  others  around  them.  In 
songs  and  poems  they  expressed  their  Christian 
faith  and  hope  as  they  fought  to  make  their  coun- 
try free.  Of  these  expressions  of  faith 3 perhaps 
the  most  familiar  and  beloved  is  the  "Creed"  from 
the  Nicaraguan  Peasant  Mass , composed  by  Carlos 
Mejia  Godoy3  which  reaffirms  the  apostolic  faith 
in  Nicaraguan  terms. 


I believe,  Lord,  firmly 
that  from  your  fertile  mind 
this  whole  world  was  born; 
that  from  your  artist's  hand, 
as  a primitivist  painter, 
all  beauty  flowered  forth. 

The  stars  and  the  moon, 

houses,  lagoons, 

the  little  boats  that  sail 

down  the  river  to  the  sea, 

the  immense  coffee  fields, 

and  the  white  cotton  plantations, 

and  the  forests 

mutilated  by  the  criminal  axe. 

I BELIEVE  IN  YOU, 
architect,  engineer, 
artesan  and  carpenter, 
mason  and  builder. 

Creator  of  mind, 
of  music  and  the  winds, 
of  peace  and  love, 

I BELIEVE  IN  YOU. 
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STATEMENT  OF  FAITH 


United  Church  of  Christ,  USA 

The  Statement  of  Faith  was  written  in  connection 
with  the  merger  of  the  Congregational  Christian 
Churches  and  the  Evangelical  and  Reformed  Church 
to  form  the  United  Church  of  Christ . It  was 
approved  by  the  Second  General  Synod  of  the 
United  Church  of  Christ , July  5-9 , 1959. 


We  believe  in  God,  the  Eternal  Spirit,  Father  of  our 
Lord  Jesus  Christ  and  our  Father,  and  to  his  deeds 
we  testify: 

He  calls  the  worlds  into  being, 
creates  man  in  his  own  image 

and  sets  before  him  the  ways  of  life  and  death. 

He  seeks  in  holy  love  to  save  all  people  from 
aimlessness  and  sin. 

He  judges  men  and  nations  by  his  righteous  will 
declared  through  prophets  and  apostles. 

In  Jesus  Christ,  the  man  of  Nazareth,  our  crucified 
and  risen  Lord, 
he  has  come  to  us 
and  shared  our  common  lot, 
conquering  sin  and  death 
and  reconciling  the  world  to  himself. 

He  bestows  upon  us  his  Holy  Spirit, 

creating  and  renewing  the  Church  of  Jesus  Christ, 
binding  in  covenant  faithful  people  of  all  ages, 
tongues  and  races . 

He  calls  us  into  his  Church 

to  accept  the  cost  and  joy  of  discipleship 
to  be  his  servants  in  the  service  of  men, 
to  proclaim  the  gospel  to  all  the  world 
and  resist  the  powers  of  evil, 

to  share  in  Christ's  baptism  and  eat  at  his  table, 
to  join  him  in  his  passion  and  victory. 

He  promises  to  all  who  trust  him 

forgiveness  of  sins  and  fullness  of  grace, 
courage  in  the  struggle  for  justice  and  peace, 
his  presence  in  trial  and  rejoicing, 
and  eternal  life  in  his  kingdom  which  has  no  end. 

Blessing  and  honor,  glory  and  power  be  unto  him.  Amen. 
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THE  CONFESSION  OF  1967 


The  United  Presbyterian  Church  in  USA 


This  confession  was  written  by  a committee  of  the 
United.  Presbyterian  Church  in  the  United  States  of 
America  during  a time  of  social  unrest . The  whole 
confession  is  not  reproduced  here;  only  one  section 
of  it  which  focuses  on  four  critical  social  themes 
is  introduced. 


The  Ministry  of  Reconciliation 


Direction 


To  be  reconciled  to  God  is  to  be  sent  into  the  world 
as  his  reconciling  community.  This  community,  the 
church  universal,  is  entrusted  with  God's  message  of 
reconciliation,  and  shares  his  labor  of  healing  the 
enmities  which  separate  men  from  God  and  from  each  other. 
Christ  has  called  the  church  to  this  mission  and  given 
it  the  gift  of  the  Holy  Spirit.  The  church  maintains 
continuity  with  the  apostles  and  with  Israel  by  faithful 
obedience  to  his  call. 

The  life,  death,  resurrection,  and  promised  coming  of 
Jesus  Christ  has  set  the  pattern  for  the  church's  mis- 
sion. His  life  as  man  involves  the  church  in  the  common 
life  of  men.  His  service  to  men  commits  the  church  to 
work  for  every  form  of  human  well-being.  His  suffer- 
ing makes  the  church  sensitive  to  all  the  sufferings 
of  mankind  so  that  it  sees  the  face  of  Christ  in  the 
faces  of  men  in  every  kind  of  need.  His  crucifixion 
discloses  to  the  church  God's  judgment  on  man's  in- 
humanity to  man  and  the  awful  consequences  of  its  own 
complicity  in  injustice.  In  the  power  of  the  risen 
Christ  and  the  hope  of  his  coming  the  church  sees  the 
promise  of  God's  renewal  of  man's  life  in  society  and 
of  God's  victory  over  all  wrong. 
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The  church  follows  this  pattern  in  the  form  of  its  life 
and  in  the  method  of  its  action.  So  to  live  and  serve 
is  to  confess  Christ  as  Lord. 


Forms  and  Order 


The  institutions  of  the  people  of  God  change  and  vary 
as  their  mission  requires  in  different  times  and  places. 
The  unity  of  the  church  is  compatible  with  a wide  vari- 
ety of  forms,  but  it  is  hidden  and  distorted  when  vari- 
ant forms  are  allowed  to  harden  into  sectarian  divisions, 
exclusive  denominations,  and  rival  factions. 

Wherever  the  church  exists,  its  members  are  both  gather- 
ed in  corporate  life  and  dispersed  in  society  for  the 
sake  of  mission  in  the  world. 

The  church  gathers  to  praise  God,  to  hear  his  word  for 
mankind,  to  baptize  and  to  join  in  the  Lord's  Supper, 
to  pray  for  and  present  the  world  to  him  in  worship, 
to  enjoy  fellowship,  to  receive  instruction,  strength, 
and  comfort,  to  order  and  organize  its  own  corporate 
life,  to  be  tested,  renewed,  and  reformed,  and  to  speak 
and  act  in  the  world's  affairs  as  may  be  appropriate 
to  the  needs  of  the  time . 

The  church  disperses  to  serve  God  wherever  its  members 
are,  at  work  or  play,  in  private  or  in  the  life  of 
society.  Their  prayer  and  Bible  study  are  part  of  the 
church's  worship  and  theological  reflection.  Their  wit- 
ness is  the  church's  evangelism.  Their  daily  action  in 
the  world  is  the  church  in  mission  to  the  world.  The 
quality  of  their  relation  with  other  persons  is  the 
measure  of  the  church's  fidelity. 

Each  member  is  the  church  in  the  world,  endowed  by  the 
Spirit  with  some  gift  of  ministry  and  is  responsible 
for  the  integrity  of  his  witness  in  his  own  particular 
situation.  He  is  entitled  to  the  guidance  and  support 
of  the  Christian  community  and  is  subject  to  its  ad- 
vice and  correction.  He  in  turn,  in  his  own  competence, 
helps  to  guide  the  church. 

In  recognition  of  special  gifts  of  the  Spirit  and  for 
the  ordering  of  its  life  as  a community,  the  church  calls, 
trains,  and  authorizes  certain  members  for  leadership 
and  oversight.  The  persons  qualified  for  these  duties 
in  accordance  with  the  polity  of  the  church  are  set 
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apart  by  ordination  or  other  appropriate  act  and  thus 
made  responsible  for  their  special  ministries. 

The  church  thus  orders  its  life  as  an  institution  with 
a constitution,  government,  officers,  finances,  and 
administrative  rules.  These  are  instruments  of  mission, 
not  ends  in  themselves.  Different  orders  have  served 
the  gospel,  and  none  can  claim  exclusive  validity.  A 
presbyterian  polity  recognizes  the  responsibility  of 
all  members  for  ministry  and  maintains  the  organic 
relation  of  all  congregations  in  the  church.  It  seeks 
to  protect  the  church  from  exploitation  by  ecclesiasti- 
cal or  secular  power  and  ambition.  Every  church  order 
must  be  open  to  such  reformation  as  may  be  required  to 
make  it  a more  effective  instrument  of  the  mission  of 
reconciliation . 


Revelation  and  Religion 

The  church  in  its  mission  encounters  the  religions  of 
men  and  in  that  encounter  becomes  conscious  of  its  own 
human  character  as  a religion.  God's  revelation  to  Is- 
rael, expressed  within  Semitic  culture,  gave  rise  to  the 
religion  of  the  Hebrew  people.  God's  revelation  in 
Jesus  Christ  called  forth  the  response  of  Jews  and  Greeks 
and  came  to  expression  within  Judaism  and  Hellenism  as 
the  Christian  religion.  The  Christian  religion,  as 
distinct  from  God's  revelation  of  himself,  has  been 
shaped  throughout  its  history  by  the  cultural  forms  of 
its  environment. 

The  Christian  finds  parallels  between  other  religions 
and  his  own  and  must  approach  all  religions  with  open- 
ness and  respect.  Repeatedly  God  has  used  the  insight 
of  non-Christians  to  challenge  the  church  to  renewal. 

But  the  reconciling  word  of  the  gospel  is  God's  judg- 
ment upon  all  forms  of  religion,  including  the  Christian. 
The  gift  of  God  in  Christ  is  for  all  men.  The  church, 
therefore,  is  commissioned  to  carry  the  gospel  to  all 
men  whatever  their  religion  may  be  and  even  when  they 
profess  none. 

Reconciliation  in  Society 

In  each  time  and  place  there  are  particular  problems  and 
crises  through  which  God  calls  the  church  to  act.  The 
church,  guided  by  the  Spirit,  humbled  by  its  own  compli- 
city and  instructed  by  all  attainable  knowledge,  seeks 
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to  discern  the  will  of  God  and  learn  how  to  obey  in  these 
concrete  situations.  The  following  are  particularly  ur- 
gent at  the  present  time . 

a.  God  has  created  the  peoples  of  the  earth  to  be  one 
universal  family.  In  his  reconciling  love  he  overcomes 
the  barriers  between  brothers  and  breaks  down  every  form 
of  discrimination  based  on  racial  or  ethnic  difference, 
real  or  imaginary.  The  church  is  called  to  bring  all 
men  to  receive  and  uphold  one  another  as  persons  in  all 
relationships  of  life:  in  employment,  housing,  education, 
leisure,  marriage,  family,  church,  and  the  exercise  of 
political  rights.  Therefore  the  church  labors  for  the 
abolition  of  all  racial  discrimination  and  ministers  to 
those  injured  by  it.  Congregations,  individuals,  or 
groups  of  Christians  who  exclude,  dominate,  or  patronize 
their  fellowmen,  however  subtly,  resist  the  Spirit  of 
God  and  bring  contempt  on  the  faith  which  they  profess. 

b.  God's  reconciliation  in  Jesus  Christ  is  the  ground 
of  the  peace,  justice,  and  freedom  among  nations  which 
all  powers  of  government  are  called  to  serve  and  defend. 
The  church,  in  its  own  life,  is  called  to  practise  the 
forgiveness  of  enemies  and  to  commend  to  the  nations 

as  practical  politics  the  search  for  cooperation  and 
peace.  This  search  requires  that  the  nations  pursue 
fresh  and  responsible  relations  across  every  line  of 
conflict,  even  at  risk  to  national  security,  to  reduce 
areas  of  strife  and  to  broaden  international  understand- 
ing. Reconciliation  among  nations  becomes  peculiarly 
urgent  as  countries  develop  nuclear,  chemical,  and  bio- 
logical weapons,  diverting  their  manpower  and  resources 
from  constructive  uses  and  risking  the  annihilation  of 
mankind.  Although  nations  may  serve  God's  purposes  in 
history,  the  church  which  identifies  the  sovereignty 
of  any  one  nation  or  any  one  way  of  life  with  the  cause 
of  God  denies  the  Lordship  of  Christ  and  betrays  its 
calling . 

c.  The  reconciliation  of  man  through  Jesus  Christ  makes 
it  plain  that  enslaving  poverty  in  a world  of  abundance 
is  an  intolerable  violation  of  God's  good  creation. 
Because  Jesus  identified  himself  with  the  needy  and  ex- 
ploited, the  cause  of  the  world's  poor  is  the  cause  of 
his  disciples.  The  church  cannot  condone  poverty, 
whether  it  is  the  product  of  unjust  social  structures, 
exploitation  of  the  defenseless,  lack  of  national  re- 
sources, absence  of  technological  understanding,  or  rapid 
expanison  of  populations.  The  church  calls  every  man 

to  use  his  abilities,  his  possessions,  and  the  fruits  of 
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technology  as  gifts  entrusted  to  him  by  God  for  the  main- 
tenance of  his  family  and  the  advancement  of  the  common 
welfare.  It  encourages  those  forces  in  human  society 
that  raise  men's  hopes  for  better  conditions  and  provide 
them  with  opportunity  for  a decent  living.  A church  that 
is  indifferent  to  poverty,  or  evades  responsibility  in 
economic  affairs,  or  is  open  to  one  social  class  only, 
or  expects  gratitude  for  its  beneficence  makes  a mock- 
ery of  reconciliation  and  offers  no  acceptable  worship 
to  God. 

d.  The  relationship  between  man  and  woman  exemplifies 
in  a basic  way  God's  ordering  of  the  inter-personal  life 
for  which  he  created  mankind.  Anarchy  in  sexual  relation- 
ships is  a symptom  of  man's  alienation  from  God,  his 
neighbor,  and  himself.  Man's  perennial  confusion  about 
the  meaning  of  sex  has  been  aggravated  in  our  day  by  the 
availability  of  new  means  for  birth  control  and  the  treat- 
ment of  infection,  by  the  pressures  of  urbanization,  by 
the  exploitation  of  sexual  symbols  in  mass  communication, 
and  by  world  overpopulation.  The  church,  as  the  household 
of  God,  is  called  to  lead  men  out  of  this  alienation  into 
the  responsible  freedom  of  the  new  life  in  Christ.  Re- 
conciled to  God,  each  person  has  joy  in  and  respect  for 
his  own  humanity  and  that  of  other  persons;  a man  and 
woman  are  enabled  to  marry,  to  commit  themselves  to  a 
mutually  shared  life,  and  to  respond  to  each  other  in 
sensitive  and  lifelong  concern;  parents  receive  the  grace 
to  care  for  children  in  love  and  to  nurture  their  indi- 
viduality. The  church  comes  under  the  judgment  of  God 
and  invites  rejection  by  man  when  it  fails  to  lead  men 
and  women  into  the  full  meaning  of  life  together,  or 
withholds  the  compassion  of  Christ  from  those  caught  in 
the  moral  confusion  of  our  time. 
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THE  PREAMBLE 


"A  Provisional  Design  for  the  Christian  Church" 


"A  Provisional  Design  for  the  Christian  Church 
(Disciples  of  Christ)"  was  approved  by  the  Gene- 
ral Assembly  in  1968.  In  its  Preamble  one  finds 
a succinct  statement  of  the  Christian  faith  with 
emphasis  on  the  free  and  voluntary  nature  of  the 
Christian  community  and  on  transcending  human 
barriers  as  the  Church  confesses  and  practises 
faith  in  Jesus  the  Saviour. 


1.  As  members  of  the  Christian  Church,  we  confess  that 
Jesus  is  the  Christ,  the  Son  of  the  living  God,  and  pro- 
claim him  Lord  and  savior  of  the  world.  In  his  name  and 
by  his  grace  we  accept  our  mission  of  witness  and  service 
to  mankind.  We  rejoice  in  God  our  Father,  maker  of  heaven 
and  earth,  and  in  the  covenant  of  love  by  which  he  has 
bound  us  to  himself.  Through  baptism  into  Christ  we  en- 
ter into  newness  of  life  and  are  made  one  with  the  whole 
people  of  God.  In  the  fellowship  and  communion  of  the  Holy 
Spirit  we  are  joined  to  one  another  in  brotherhood  and  in 
obedience  to  Christ.  At  the  table  of  the  Lord  we  celebrate 
with  thanksgiving  his  saving  acts  and  his  presence.  Within 
the  universal  church  we  receive  the  gift  of  ministry  and 
the  light  of  scripture.  In  the  bonds  of  Christian  faith 

we  yield  ourselves  to  God,  that  we  may  serve  him  whose 
kingdom  has  no  end.  Blessing,  glory  and  honor  be  to  him 
forever.  Amen. 

2.  Within  the  whole  family  of  God  on  earth,  the  church 
appears  wherever  believers  in  Jesus  Christ  are  gathered  in 
his  name.  Transcending  all  barriers  within  the  human  fa- 
mily such  as  race  and  culture,  the  church  manifests  itself 
in  ordered  communities  of  disciples  bound  together  for 
worship,  for  fellowship  and  for  service,  and  in  varied 
structures  for  mission,  witness  and  mutual  discipline, 

and  for  the  nurture  and  renewal  of  its  members . The  na- 
ture of  the  church,  given  by  Christ,  remains  constant 
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through  the  generations;  yet  in  faithfulness  to  its  mis- 
sion it  continues  to  adapt  its  structures  to  the  needs 
and  patterns  of  a changing  world.  All  dominion  in  the 
church  belongs  to  Jesus  Christ,  its  Lord  and  head,  and 
any  exercise  of  authority  in  the  church  on  earth  stands 
under  his  judgment. 

3.  Within  the  universal  body  of  Christ,  the  Christian 
Church  (Disciples  of  Christ)  manifests  itself  organiza- 
tionally in  free  and  voluntary  relationships  at  congre- 
gational, regional  and  general  levels.  Each  manifestation, 
with  reference  to  the  function  for  which  it  is  uniquely 
responsible,  is  characterized  by  its  integrity,  self- 
government,  authority,  rights  and  responsibilities.  ... 

The  Christian  Church  confesses  Jesus  Christ  as  Lord  and 
constantly  seeks  in  all  its  actions  to  be  obedient  to 

his  authority. 

4 . In  order  that  the  Christian  Church  through  free  and 
voluntary  relationships  may  faithfully  express  the  minis- 
try of  Christ  made  known  through  scripture,  may  provide 
comprehensiveness  in  witness,  mi-ssion  and  service,  may 
furnish  means  by  which  congregations  may  fulfill  their 
ministries  with  faithfulness  in  Christian  stewardship, 
may  assure  both  unity  and  diversity,  and  may  advance  res- 
ponsible ecumenical  relationships,  as  a response  to  God's 
covenant,  we  commit  ourselves  to  one  another  in  adopting 
this  provisional  design  for  the  Christian  Church. 
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CONFESSIONS  FROM  WOMEN 


Increasingly , the  Church  must  listen  to  the 
voice  of  women  believers  in  all  aspects  of 
ministry.  And  as  Christians  and  churches 
seek  to  manifest  oneness  in  words  and  in  deeds , 
what  women  confess  about  the  Christian  faith  must 
be  taken  seriously  into  consideration.  Two  ex- 
pressions of  faith  are  reproduced  here  as  examples 
of  women ’ s search  for  a fuller  expression  of 
faith. 


AN  AFFIRMATION  FROM  WOMEN 


A group  of  women  in  the  United  States  have 
formulated  this  affirmation  of  faith  as  a means 
by  which  women  and  men  can  begin  to  express  to- 
gether their  common  witness. 


By  creating  female  and  male 
in  his  image 
THE  CREATOR  GOD  gave 
wholeness 

to  all  human  beings; 
by  setting  woman  and  man 
together  in  the  garden 
to  care  for  each  other 
and  for  the  earth, 

He  made  women  and  men 
equal  and  sharing  partners. 

By  treating  women 
as  full  persons 

(a  radical  attitude  for  his  time) 
THE  SAVIOUR  GOD  demonstrated 
the  positive  value 
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He  placed  on  women; 
by  giving  himself 
for  each  and  all, 

He  restored  women  as  well  as  men 
to  wholeness 
and  mended 

the  togetherness  broken  by  the  Fall. 

By  rebirth 
and  renewal 

through  Word  and  Sacrament, 

THE  SPIRIT  OF  GOD  calls 

men  and  women  into  the 

One  body  of  Chri&t,  the  Church; 

by  giving  full  gifts 

to  all  Christians, 

the  Spirit  equips 

women  and  men 

for  Christian  service, 

and  moves  women  and  men 

together 

into  full  participation 
in  the  life  and  work 
of  the  Church. 


THE  WOMEN'S  CREED 


This  Creed  is  by  Rachel  Wahlberg , an  American , and 
is  a poetic  sample  of  how  different  tradition  could  be 
if  women's  thoughts  were  involved . 


(Upon  pondering  The  Apostles'  Creed  and  wondering 
what  it  would  have  been  like  had  some  women  written 
it) 

I believe  in  God 

who  created  woman  and  man  in  God's  own  image 
who  created  the  world 
and  gave  both  sexes 
the  care  of  the  earth. 

I believe  in  Jesus 
child  of  God 
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chosen  of  God 

born  of  the  woman  Mary 

who  listened  to  women  and  liked  them 

who  stayed  in  their  homes 

who  discussed  the  Kingdom  with  them 

who  was  followed  and  financed 

by  women  disciples. 

I believe  in  Jesus 

who  discussed  theology  with  a woman  at  a well 
and  first  confided  in  her 
his  messiahship 

who  motivated  her  to  go  and  tell 
her  great  news  to  the  city. 

I believe  in  Jesus  who  received  anointing 
from  a woman  at  Simon's  house 
who  rebuked  the  men  guests  who  scorned  her 
I believe  in  Jesus 

who  said  this  woman  will  be  remembered 
for  what  she  did  - 
minister  for  Jesus. 

I believe  in  Jesus 

who  acted  boldly 

to  reject  the  blood  taboo 

of  ancient  societies 

by  healing  the  audacious  woman 

who  touched  him. 

I believe  in  Jesus  who  healed 
a woman  on  the  sabbath 
and  made  her  straight 
because  she  was 
a human  being. 

I believe  in  Jesus 
who  spoke  of  God 

as  a woman  seeking  the  lost  coin 
as  a woman  who  swept 
seeking  the  lost. 

I believe  in  Jesus 

who  thought  of  pregnancy  and  birth 

with  reverence 

not  as  punishment  - but 

as  wrenching  event 

a metaphor  for  transformation 

born  again 

anguish-into-joy . 
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I believe  in  Jesus 

who  spoke  of  himself 

as  a mother  hen 

who  would  gather  her  chicks 

under  her  wing. 

I believe  in  Jesus  who  appeared 
first  to  Mary  Magdalene 
who  sent  her  with  the  bursting  message 
GO  AND  TELL . . . 

I believe  in  the  wholeness 

of  the  Saviour 

in  whom  there  is  neither 

Jew  nor  Greek 

slave  nor  free 

male  nor  female 

for  we  are  all  one 

in  salvation. 

* 

I believe  in  the  Holy  Spirit 
as  she  moves  over  the  waters 
of  creation 
and  over  the  earth. 

I believe  in  the  Holy  Spirit 

the  woman  spirit  of  God 

who  like  a hen 

created  us 

and  gave  us  birth 

and  covers  us 

with  her  wings . 


* 


The  Hebrew  word  for  Spirit  is  feminine 
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A COMMON  STATEMENT  OF  OUR  FAITH 


" Consensus  in  the  Apostolic  Faith”  is  one  of 
the  requirements  for  the  unity  of  the  Church . 

When  the  Faith  and  Order  Commission  met  in 
Bangalore , India , in  August  1978 , one  com- 
mittee reflected  on  the  way  in  which  the  one 
Church  is  based  on  the  confession  of  the  one 
apostolic  faith.  The  committee  set  out  to  for- 
mulate a common  statement  of  faith.  As  was  to  be 
expected , the  attempt  met  with  many  problems. 

The  committee  felt , however , that  the  problems 
to  be  worked  on  in  the  future  could  be  brought 
out  much  more  sharply  by  offering  an  actual 
statement.  The  following  report  of  the  committee 
should  therefore  be  kept  in  mind  as  one  goes  on 
to  read  this  tentative  statement  of  faith: 


We  have  not  been  working  on  a better  edition  of  the  creeds  nor 
on  a comprehensive  statement  of  the  Gospel , but  rather  we  have 
tried  to  express  what  binds  our  churches  together  in  the  present 
situation . What  we  have  produced  is  an  expression  of  our  common 
faith  and  is  not  meant  to  replace  the  ancient  creeds;  indeed , we 
are  offering  a description  of  where  we  are  as  regards  our  common 
faith  - we  have  not  written  a statement  that  is  full  and  adequate 
in  the  mind  of  everyone. 

We  are  agreed  that  we  must  distinguish  between  faith  as  commit- 
ment and  the  doctrinal  formulation  of  faith.  Faith  as  the  human 
response  to  the  grace  of  God , as  commitment  with  love  and  hope , is 
essential.  The  attempt  to  give  it  a doctrinal  formulation  is 
secondary  to  it.  Therefore , every  statement  of  faith  must  be  rec- 
ognized as  limited  in  scope , expression  and  relevance.  It  cannot 
itself  become  the  object  of  our  faith. 

We  recommend  to  the  Faith  and  Order  Commission  to  receive  this 
statement  as  a first  attempt  to  state  our  faith  knowing  full  well 
that  it  represents  nothing  more  than  a proposal  to  be  worked  on. 


82 


Preamble 


As  we  seek  to  give  a common  statement  of  our  faith, 
we  are  mindful  of  the  existing  fellowship  of  churches 
which  is  marked  by  a common  confession  of  "the  Lord 
Jesus  Christ  as  God  and  Saviour  according  to  the  Scrip- 
tures". Already  we  have  joined  hands  seeking  to  fulfil 
together  our  "common  calling  to  the  glory  of  the  one  God, 
Father,  Son  and  Holy  Spirit". 

Because  we  have  travelled  together  on  the  road  of  faith, 
experiencing,  in  spite  of  our  historical  divisions,  the 
unifying  power  of  Jesus  Christ  and  his  salvation  and  grow- 
ing together  in  his  service,  we  desire  to  express  more 
fully  our  common  faith  in  the  triune  God  who  has  called 
us  to  himself  and  wants  us  to  share  in  his  mission  for 
the  salvation  of  all  humankind. 

As  we  seek  to  confess  our  faith  together,  we  want  to  be 
faithful  to  the  apostolic  faith  according  to  the  Scriptures, 
handed  down  to  us  through  the  centuries.  At  the  same  time 
we  want  to  face  the  new  situation  and  the  challenge  for 
mission  today.  Furthermore,  we  are  aware  that  a common 
confession  of  faith  should  be  the  sign  of  our  reconcili- 
ation . 


Part  I 


As  Christians  we  confess  Jesus  Christ,  the  only  source  of 
salvation  for  humankind  and  for  each  individual  human  per- 
son. He  is  the  one  Lord  of  his  Church,  the  cornerstone 
of  its  unity.  The  Church  is  based  on  his  ministry,  re- 
members in  her  worship  his  incarnation,  his  suffering, 
crucifixion  and  death,  proclaims  with  joy  his  resurrection 
and  eagerly  awaits  his  second  coming.  As  our  Saviour  he 
is  truly  God  and  truly  man.  He  has  authority  to  grant  us 
communion  with  God  in  the  presence  of  his  reign,  which 
overcomes  the  power  of  death  and  sin  and  every  misery,  di- 
vision and  separation  among  us;  kut  he  also  shares  in  our 
sufferings  and  temptations  so  that  in  spite  of  them  we  may 
have  confidence  in  him  and  in  the  promise  of  his  kingdom. 

He  is  the  new  Adam,  in  whom  we  recognize  the  destiny  of 
human  beings  and  into  whose  image  our  lives  shall  be  trans- 
formed . 

In  Jesus'  ministry  we  encounter  the  one  God  and  creator 
of  all  things,  whose  eternal  love  is  concerned  for  every 


83 


single  human  person  and  thus  constitutes  the  dignity  of 
each  human  being.  God,  the  Holy  Spirit,  is  the  eternal 
link  of  love,  between  God  the  Father,  and  God  the  Son, 
and  spreads  abroad  God's  love  to  all  his  creatures  to  over- 
come their  miseries  and  separations.  In  the  ministry  of 
the  Spirit  we  receive  life  and  are  transfigured,  inspired 
and  liberated  by  the  divine  presence  among  his  creatures 
and  are  sealed  in  hope.  God,  the  Father,  Son  and  Holy 
Spirit  extends  love  and  judgment  to  all  creation  to  over- 
come its  separations  and  calls  the  Church  into  the  unity 
of  one  body,  in  order  to  be  more  fully  the  sign  of  a new 
humanity . 

The  one  faith  is  confessed  and  lived  in  the  community  of 
the  faithful  who  have  been  called  through  the  preaching 
of  the  Gospel  and  gather  around  the  Lord  in  the  Spirit. 

We  enter  into  this  community  through  baptism  which  is  our 
participation  in  the  death  and  resurrection  of  Jesus  Christ. 
We  are  incorporated  into  the  eucharistic  community  in 
which  the  Word  is  proclaimed  and  the  sacrament  duly  cele- 
brated . 

The  one  faith  is  the  full  responsibility  of  each  member 
of  the  community,  not,  however,  separately  one  from  the 
other,  but  in  communion.  The  presence  of  the  Lord  in  the 
midst  of  his  people  expresses  itself  in  a variety  of  cha- 
risms  and  services,  which  equip  them  for  their  mission 
among  men.  Such  char isms  and  services  are  the  instruments 
of  the  Holy  Spirit  in  the  building  up  of  the  Church,  en- 
abling its  community  to  persevere  in  the  apostolic  teach- 
ing, in  fraternal  communion,  in  the  breaking  of  bread, 
and  in  prayer  (cf.  Acts  2:42).  The  one(s)  who  presides 
over  the  community  has  the  particular  responsibility  of 
being,  in  the  Holy  Spirit,  the  servant  of  the  unity  of  the 
Church  by  the  proclamation  of  the  Word  in  the  eucharistic 
community.  His  (their)  service  aims  at  reinforcing  the 
communication  in  the  community,  with  a vision  of  fuller 
communion . 

The  confession  of  the  one  faith  is  not  a question  of 
majority,  but  rather,  it  is  a confession  in  one  Spirit. 

Such  a confession  naturally  implies  a total  commitment 
of  life  on  the  part  of  all  members  of  the  community. 

The  community  experiences  a communion  in  one  Spirit  which 
is  not  limited  to  one  period  in  time  or  to  one  given  place 
(hie  et  nunc) ; it  is  the  communion  with  all  witnesses  to 
the  apostolic  faith  in  all  places  and  at  all  times.  It 
is  a confession  in  the  communion  of  saints. 
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Part  II 


Growing  together  in  one  faith,  the  divided  Christian 
communities  are  prepared  to  share  already  now  a doxology, 
taken  from  our  common  heritage,  the  Scriptures.  One 
passage  which  condenses  many  aspects  of  our  common  con- 
fession is  to  be  found  in  Ephesians  1:3-15. 

Together  with  this  doxology: 

We  confess  God's  involvement  in  the  history  of  humankind, 
revealed  through  Israel,  fulfilled  in  Jesus  Christ,  com- 
municated to  us  by  the  Holy  Spirit,  into  which  fulfilment 
all  humanity  is  called; 

we  confess  the  destiny  and  dignity  of  all  human  beings, 
rooted  in  God's  initiative  and  design; 

we  confess  our  dependence  upon  God's  redeeming  and  liberating 
grace , because  we  are  caught  up  in  the  ambiguities  of  our 
history  and  because  we  live  in  sin; 

we  confess  the  reality  of  the  Event  of  Jesus  Christ  - his 
life,  his  death,  his  resurrection  - and  the  reality  of  our 
answer  of  faith,  given  to  that  Event,  that  brings  us, 
through  the  Spirit,  to  the  incorporation  into  Christ, 
which  means  our  salvation; 

we  confess  the  reality  of  the  Church,  being  the  Body  of 
Christ,  called  to  be  the  nucleus  and  servant  of  the  unity 
of  humankind  and  of  the  universe.  We  confess  our  respon- 
sibility as  Christians  to  have  the  mind  of  Christ  and  to 
live  and  act  accordingly  in  the  community  of  humankind; 
faith  without  work  is  dead; 

we  confess  the  presence  and  the  working  of  the  Spirit,  the 
pledge  and  seal  of  the  kingdom,  into  which  we  are  con- 
firmed . 


